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O THOSE WHO RECALL the suffer-
ing of Chinese Catholics after
the 1948 revolution, the vitali-
ty of the Catholic Church in

the People’s Republic today is a wonder.
China is home to an estimated 12 million
to 20 million Catholics. In officially reg-
istered churches, which agree to operate
under government regulation, worshipers
celebrate the liturgy as reformed by the
Second Vatican Council and openly pray
for the pope. They operate seminaries
and retreat houses. Most government-
appointed bishops have been recognized
by the Vatican, and in the last few years
bishops have been ordained with approval
of both the government and the Holy
See. Last year Joseph Xing Wenzhi was
ordained auxiliary bishop for Shanghai
with the understanding that he would
become bishop of both the registered and
unregistered (“underground”) church in
that city.

The situation of the “underground
church,” consisting of those who refuse to
submit to govern-
ment supervision,
is more cloudy.
Bishops and
priests are still
arrested and “disappear.” Meetings and
pilgrimages are broken up. Most of this
repression, however, occurs in rural areas
at the discretion of local officials. By con-
trast, in the cities, registered and unregis-
tered communities often share facilities,
and “underground” seminarians some-
times study under the auspices of the
“above ground” church. Pope Benedict,
like Pope John Paul II before him, insists
that in China there is but one Catholic
Church, though with “two faces.” 

Pope Benedict’s June 30 letter to
Chinese Catholics aimed at encouraging
unity between the two groups of Chinese
Catholics. Vatican officials have realized
for many years that when the time comes
for normalization of relations with
Beijing, reconciliation between members
of the two tendencies in the church will
be a challenge. The problems facing
effective unity among Chinese Catholics
will lie primarily with the adjustments
required of the underground church,
which suffered tremendously out of loyal-
ty to Rome after the People’s Republic of
China set up its structures for regulation
of religion in the 1950s.

The transition to unified church prac-
tice will be traumatic for those who have
suffered to preserve the old ways. Un-

registered communities have also devel-
oped a style of independence and resis-
tance vis-à-vis authorities that may make
unified church governance as difficult as
regulation by the Chinese political
authorities. Accordingly, the pope put
particular weight on “pardon and recon-
ciliation” and charity between those with
different approaches to government regu-
lation. 

The letter also seemed intent on con-
veying to the Chinese faithful, especially
in the unregistered church, that the pope
genuinely sympathizes with them and
understands that for both individual
believers and the institutional church reli-
gious freedom is the necessary condition
of normalization. In particular, he wrote,
“The Holy See would like to be com-
pletely free to appoint bishops.” “Con-
sidering recent developments of the
Church in China,” he added, “I trust that
an accord can be reached with the gov-
ernment” regarding appointments.

The pope’s pastoral concern for the
church in
China was
most evident
in his plea for
dialogue with

both the local church and the Chinese
government. Referring to the redrawing
of diocesan boundaries by the govern-
ment, for example, Benedict wrote, “I
wish to confirm that the Holy See is pre-
pared to address the entire question...in
an open and constructive dialogue with
the Chinese episcopacy and—where
opportune and helpful—with govern-
ment authorities.” 

In the past, some had assumed that
the resumption of diplomatic relations
between the Holy See and the People’s
Republic would be the principal means
both for addressing pastoral problems in
the Chinese church and for resolving
complaints about violations of religious
liberty by the government. The letter,
however, seems to envision the two dia-
logues running in tandem, so that the
dialogue with Chinese bishops will
inform talks with the government. How
this would take place is unclear. Perhaps
a proposal for assigning an apostolic dele-
gate or other special envoy in Beijing
might be revived. Or, as others have pro-
posed, tours of the Chinese church by
high-level foreign prelates, with freedom
to move about as they choose, might
serve the same purpose.

Drew Christiansen, S.J.
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Conversion/Covenant
Members of the Jewish community have made known
their concern that the Good Friday liturgy of the Latin
1962 Missal, whose use Pope Benedict has recently
encouraged in his apostolic letter Summum Pontificum, will
retain an objectionable intercessory prayer “for conversion
of the Jews.” The indult, very much concerned to recon-
cile traditionalists and especially the schismatic followers
of Archbishop Marcel Lefebvre, had no words to assuage
the injury felt by many Jews at the apparent reinstatement
of the older, offending prayer. It would have been a simple
matter to replace the petition of the 1962 rite with that
from the reformed 1970 Missal, which prays instead for
the Jewish people, “the first to hear the Word of God, that
they may continue to grow in the love of his name and in
faithfulness to his covenant.” Furthermore, if the motto lex
orandi, lex credendi (the church’s prayer sets the pattern for
its belief) holds true, the church now appears to have two
quite different beliefs about the Jews. The faithful may
rightly ask, “Are the Jewish people the bearers of a
covenant God has never revoked, as Pope John Paul II
taught, or does their salvation depend on their formal con-
version to Christianity?” The 1970 Missal underscores the
distinction between salvation and conversion in the case of
the Jews. The second part of the petition prays that “the
people you first made your own may arrive at the fullness
of redemption,” omitting any reference to conversion.
Supplanting the conversion text with the more affirmative
and recent formulation would seem to be fitting, there-
fore, not only for the sake of Catholic-Jewish relations, but
also for the integrity of our Catholic faith.

Chad’s Child Soldiers
Child soldiers continue to form part of the armed forces of
a dozen African countries. Worldwide, an estimated
250,000 children are exploited in state-run armies,
paramilitary groups and opposition forces. Human Rights
Watch, in a report released last month on child soldiers in
Chad titled Early to War, states that besides the national
army and a rebel group, village self-defense forces have
also made use of children. Children as young as 8 serve
not only as fighters, but also as guards, lookouts and cooks.
The sheer insecurity of life in the affected regions has also
been a factor in leading many of them to seek what they
see as a tenuous safety among military forces.

Since May the government of Chad has been cooperat-
ing with Unicef to demobilize the child soldiers. But the
report questions the extent to which the government’s

commitment in this area has been put into practice, citing
high-ranking military officers who said that the Chadian
military “may attempt to exclude children from the demo-
bilization process.” Chad’s minister of defense has
promised Unicef access to its military installations, but
only one visit has taken place since May. A hopeful initia-
tive that could make a difference is a bipartisan bill intro-
duced in Congress in April, the Child Soldier Prevention
Act of 2007. Chad is one of several countries receiving
U.S. military aid. The bill would limit certain categories of
military assistance to Chad unless it demonstrates a
stronger political will to end the use of child soldiers.
Congress should pass this legislation without delay.

Real Magic
The biggest event to take place in the world in the last two
weeks was not the latest bout of violence in Iraq or the lat-
est reports on global warming. It was not the Tour de
France or Barry Bonds’s efforts to break the home run
record (while probably breaking a lot of rules).

No, the biggest event in the last two weeks was the
publication of the final episode in the story of a kid in
England and his nerdy friends, who together fought to
save their world from those who would destroy it. Released
at 12:01 a.m. on Saturday, July 21, Harry Potter and the
Deathly Hallows was immediately snatched up by literally
millions of people worldwide. For the next few months, in
subways, airports, parks and restaurants, children and
adults everywhere will be found lugging that huge tome
around, poring adoringly over its every page, waiting to see
how the story of “the Boy Who Lived” ends.

A number of Christian groups, including the
Congregation for the Doctrine of the Faith and the
Vatican’s chief exorcist, have condemned the Harry Potter
books as a seductive appeal to witchcraft—much to the
chagrin of parents who are trying to persuade their chil-
dren that the Catholic Church really is more than an out-
of-touch wagging finger that finds fault with every plea-
sure. One does feel one is on the other side of the looking
glass, when our society’s children appreciate the difference
between make-believe and reality better than some adults. 

Suffused with a childlike wonder, the Potter tales
have extolled the importance of friendship and decried
the judging of others, even those whose actions seem to
merit condemnation. Moreover, they have proposed
again and again that the most powerful magic in the uni-
verse, one capable of saving the whole world, is a self-
sacrificing love. 

Only a real Muggle would condemn that.

Current Comment



extraneous phone calls and letters. Instead it has filled our
lives with even more superfluous communication.

There is also a related danger. As we spend more time
connected to these technologies, we may become more
disconnected from one another, from our families, from
our communities and, because of a lack of quiet space,
from ourselves and ultimately from God.

Yet this is only one side of the tale. Cellphones are a
relatively inexpensive way to reassure parents of a young
child’s safety, to allow adult children to monitor a parent’s
well-being, and to help the college student feel less lonely
on a new campus. According to a survey by Virginia Tech
in 2005, 80 percent of all cellphone bills for college stu-
dents were paid by parents, which shows something of the
importance that parents place on access to their children
(or the unreliability of undergrads when it comes to paying
their own bills). In many places in the developing world
where there was once no phone service, cellphones are a
boon. The omnipresent iPod, too, can help a person find a
peaceful break in the midst of an increasingly noisy world. 

NEW TECHNOLOGIES allow people to connect in other inno-
vative ways. And with God, too. Spirituality sites spring up
almost daily on the Internet, and people have grown
accustomed to visiting sites like Beliefnet, Pray-as-you-go
and Sacred Space to help reboot their spiritual lives. Many
commuters download podcasts to listen to while driving to
work or riding the subway. So the dawn of new technolo-
gies is not a cause simply for lament. It should also lead to
some rejoicing. Technology both gives and takes away.

Still, there is much to be cautious about when it comes
to new technologies, particularly when they affect commu-
nity life and the spiritual life. Spiritual masters in almost
every tradition have long counseled the need for solitude
and quiet. One can experience God in many ways, but
there remains a need for allowing God to speak to us, as
the prophet Elijah learned, in a “still, small voice.”

Without silence, without a conscious disconnecting
from the cares of the day, from work, even from friends
and family, it becomes increasingly hard to carve out space
needed to listen to one’s own thoughts, and to God. St.
Benedict wrote in his Rule, “Silence and the absence of
noise in a certain manner encourage the soul to think of
God.” To connect with God, it is sometimes necessary to
disconnect.

Editorial

E SEE THEM ON PLANES, trains,
buses, on the street, in the mall and
even at home. Sometimes we catch
sight of them in chanceries, rectories
and religious communities. They are

the men and women whose ears are glued to a cellphone
or stopped up with iPod buds, or whose hands are franti-
cally working their Blackberries to check e-mail. They
seem reluctant to disconnect from anyone or anything at
any time. We may have even been these people ourselves. 

One common default theme for an editorial about the
explosion of new technologies is a lament over the Culture
of Distraction in which we now live. There is validity to
that. For many Americans, there are fewer and fewer
times and places that cannot be filled with the distraction
provided by the latest gadget. This is especially the case
with people in their teens and 20s. Barely are college stu-
dents out of the classroom than they flip open cellphones
to check for text messages that have arrived in the last
hour. Back in dorm rooms, they switch on their computers
to check e-mail or fire up their Xbox. And as soon as they
are out the door again, they shut out the noise of the
madding campus by taking out an iPod, a device whose
worldwide sales hit the 100-million mark in April.

For their immediate elders, the new technologies have
led to another culture: the Culture of Constant Work, in
which cellphones, e-mail and Blackberries make employ-
ees reachable around the clock, and therefore unable to
disconnect from the demands of the workplace. Even on
vacation (or on retreat) the temptation to check e-mail and
voice mail, just to ensure that things won’t be too burden-
some upon returning to the office, can be overwhelming.
Statistics underscore the explosion in new technologies:
this year, the number of cellphone owners surpassed 2.5
billion worldwide. 

Ironically, the introduction of many of the new tech-
nologies was supposed to lessen our workloads. Readers
with long memories will recall that the advent of the per-
sonal computer in the workplace in the early 1980s was
expected to lead to the paperless office and a four-day
work week. Instead, computers have created ever more
paper (writing and printing using a computer are easier
than using a typewriter) and a seven-day workweek (since
there are fewer employees who cannot be reached on the
weekends). Likewise, e-mail was supposed to free us from

W
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your support,
we will contin-
ue to stay and
to keep our
faith. Our mis-
sion is to be
witnesses of the
Gospel of love
and reconcilia-
tion, being a
bridge amid a
Muslim and
Jewish majori-
ty.” 

The archbish-
op, who was on
his first visit to
Ireland since
becoming coad-
jutor of the
Latin

Patriarchate of Jerusalem in 2005, was in
Maynooth on July 21 for a Mass celebrat-
ing the investiture of new members of
the Knights of the Holy Sepulcher, an
organization dedicated to supporting the
Latin patriarchate of Jerusalem and to
responding to the needs of Catholics in
the Holy Land. 

Retired Cardinal Will Not
Use Old Latin Mass

Although he loves the Latin language
and would have no technical difficulty
even preaching in Latin, retired Cardinal
Carlo Maria Martini, S.J., of Milan,
Italy, said he would not celebrate the

Baroness Cumberlege

British Abuse Rules Must
Conform to Canon Law 

The coadjutor of the Latin patriarchate
of Jerusalem said it is important for
Christians to remain in the Holy Land.
“Our vocation is to remain despite our
small number in the land where Jesus
preached, redeemed humanity and
founded the church,” said Coadjutor
Archbishop Fouad Twal. “Together with

Christians, Though Few, Should Remain in Holy Land

An independent commission has urged
the Catholic bishops of England and
Wales to bring their child-protection
measures into line with the Code of
Canon Law amid fears that false allega-
tions are driving priests away from work-
ing with young people. Produced by a
commission headed by Baroness
Cumberlege, the report published July 16
warned the bishops that “persistent and
tenacious” fear among the clergy over
malicious accusations of abuse needs to
be addressed urgently. The report,
Safeguarding With Confidence, said many
priests believe the system brought in five
years ago after several high-profile cleri-
cal abuse cases is loaded unjustly against
them. The report was the result of the
first five-year review of the bishops’ 2002
child protection policies. Many priests
believe the procedures treat them as if
they are guilty as soon as an accusation
has been received—even if the police
later find it is unfounded.

Non-Muslim Religions in
Iraq Being Persecuted 
Members of the U.S. Commission on
International Religious Freedom heard
testimony July 25 from witnesses regard-
ing the persecution of the ancient, non-
Muslim minority religions in Iraq. The
witnesses mentioned their personal expe-
riences as religious minorities as well as
their professional experience working in
Iraq. The commission’s chairperson,
Michael Cromartie, said in his opening
statement that Iraq was added to the
commission’s watch list this year for con-
tinued violations of religious freedom.
He said the plight of Christian minorities
in Iraq includes “the assassination of
Christian religious leaders, the bombing
and destruction of churches and violent
threats intended to force Christians from
their homes.” More than 1.5 million
refugees have fled religious persecution
in Iraq since 2003, according to the U.N.
High Commissioner for Refugees.
Although Christians account for only 3
percent of the total Iraqi population, they
make up 40 percent of the refugees now
living in nearby countries, including
Jordan, Syria, Egypt and Iran. Another 2
million people, many living in the north-
ern Nineveh plain, are internally dis-
placed. 

Archbishop Fouad Twal, the new coadjutor of the Latin Patriarchate of
Jerusalem, lays hands on Bishop Maroun Lahham during his episcopal ordina-
tion in the West Bank town of Beit Jalla Oct. 2, 2005.

Signs of the Times

6 America   August 13–20, 2007

Pope Benedict XVI shakes hands with Cardinal
Carlo Maria Martini, S.J., of Italy during a pri-
vate meeting at the Vatican May 27, 2005.



I.R.S. Guidelines for Non-
Profits Still Not Clear-Cut  
The next national elections are more than
15 months away; but for the Internal
Revenue Service, it is never too early for
nonprofit organizations to start worrying
about how political activity might affect
their tax-exempt status. A recent 13-page
“revised ruling” by the I.R.S. outlines 21
situations where election-related activity
by 501(c)(3) organizations—as nonprofits
are designated by the section of the tax
code applying to them—could be seen as
a violation of the code’s ban on participa-
tion or intervention in “any political cam-
paign on behalf of (or in opposition to)
any candidate for public office.” But the
answers are far from clear-cut, according
to guidance offered by the U.S.
Conference of Catholic Bishops’ Office of
General Counsel on the U.S.C.C.B. Web
site. “General guidance cannot anticipate
every conceivable fact pattern,” said the
office that provides legal advice to the
U.S.C.C.B. and its committees.
“Application of the political campaign
intervention prohibition is inherently
fact-specific and frequently presents close
questions.” 

Self-Centeredness Is Root
Cause of Injustice  
Egotistical self-centeredness is the deep-
est problem of our day, and Jesus’ own
spirituality is the remedy. In fact, Jesus’
spirituality is more relevant today than it
was in his time. This was the message of
Albert Nolan, O.P., a South African the-
ologian and author,  who addressed 225
people at Maryknoll, in Ossining, N.Y.,
July 18 on the topic “Jesus Yesterday and
Today.” Father Nolan said: “If we do not
do something about self-centeredness,
new forms of social injustice will keep
cropping up as fast as we try to eliminate
older forms of social injustice because we
have not eliminated their root causes. In
South Africa today, our hard-won free-
doms are often undermined by greed,
corruption, crime, hypocrisy and power-
mongering.” He added, “In the struggle
for justice and liberation during the sec-
ond half of the 20th century, we neglect-
ed the needs of the individual to love, to
forgive, to affirm and to overcome per-
sonal selfishness.” 

Tridentine Mass. The 80-year-old cardi-
nal, writing in an Italian newspaper July
29, said he admired Pope Benedict XVI’s
“benevolence” in allowing Catholics “to
praise God with ancient and new forms”
by permitting wider use of the 1962
form of the Mass. However, he wrote in
the July 29 edition of Il Sole 24 Ore, his
experience as a bishop convinced him of
the importance of a common liturgical
prayer to express Catholics’ unity of
belief. 

Pope Benedict allowed for wider use of
the Tridentine Mass in a July 7 docu-
ment. The so-called Tridentine Mass is
the Latin-language liturgy that predates
the Second Vatican Council; it was last
revised in the 1962 edition of the Roman
Missal. 

The cardinal, a widely respected bibli-
cal scholar, said the first reason he would
not use the old Mass is that “with the
Second Vatican Council there was a real
step forward in understanding the liturgy
and its ability to nourish us with the word
of God, offered in a much more abun-
dant way than before.” 

Dialogue Critical for
Interreligious Problems 
Problems among Christians, Muslims
and Jews are “family problems,” because
the three traditions, sharing an ancestor
in Abraham, have much more in com-
mon than what divides them, said the
Italian founder of a monastery communi-
ty in the Syrian desert. Paolo Dall’Oglio,
S.J., spoke on “The Hospitality of
Abraham: A Model for Interreligious
Dialogue” July 25 at St. Peter’s Lutheran
Church in New York. Father Dall’Oglio
leads the Monastery of St. Moses the
Abyssinian in Nebek, Syria, some 50
miles north of Damascus. 

The monastery community is dedicat-
ed to hospitality, dialogue and building
harmony in an area where Christians,
Jews and Muslims have lived together for
centuries, said Father Dall’Oglio. “Since
the time of Mohammed, the monastery
in the desert has played an important
socio-spiritual role, one that is much
appreciated and respected in the Muslim
world,” he said. “Our greatest wish has
been to rediscover afresh that role of hos-
pitality and take it forward in a more
explicit and conscious way.”

Citizen-Children Talk About
Immigrant Families

Children wearing T-shirts reading
“Born in the U.S.A., Don’t take my
mommy, daddy away” talked knowl-
edgably about deportation to reporters
on the plaza at the Supreme Court July
17, explaining what happens when fami-
ly members are sent away to another
country. 

The same day, Human Rights Watch
issued a report estimating that 1.6 mil-
lion children and adults, including per-
haps 540,000 U.S. citizens, have had a
family member deported since a 1996
law reclassified many minor crimes as
deportable offenses and eliminated judi-
cial discretion in waiving the penalty.
Others at the event urged Congress to
pass such legislation as the Child Citizen
Protection Act, which would give immi-
gration judges more discretion in decid-
ing when deportation is not in the best
interests of children who are U.S. citi-
zens. 

They also asked the Bush administra-
tion to stop immigration raids and
deportations. The Supreme Court and
the Inter-American Commission for
Human Rights both have pending cases
about the rights of U.S. citizens who are
the children of immigrants who are in
deportation proceedings. 

Edwin Plata, 6, displays an American flag in his
backpack during a press conference and prayer
service on the plaza at the U.S. Supreme Court
in Washington July 17.
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of the diocese’s bankruptcy filing in ways
that apparently violated diocesan policies.
The 175-page first report of R. Todd
Neilson, a forensic certified public
accountant who conducted the audit on
orders of the judge overseeing the dio-
cese’s bankruptcy case, included an analy-
sis of the records of 48 of 93 parishes and
26 of 43 schools. The audit was ordered
in April by U.S. Bankruptcy Judge Louise
DeCarl Adler, who said she was mystified
by what she called “the most Byzantine
accounting system I’ve ever seen,” involv-
ing hundreds of bank accounts. Attorneys
for some of the people suing the diocese
over allegations of sexual abuse by priests
have said the diocese has not been forth-
coming about its assets. The auditor’s
report released July 30 singled out pecu-
liarities at several parishes, ranging from
a parish presented as impoverished that
had $1.2 million in its bank accounts, to
two parishes that apparently moved cash
out of accounts at the time of the
bankruptcy filing, putting checks for tens
of thousands of dollars into parish safes,
where the amounts would not be factored
into data included in the bankruptcy
material. 
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Mercy Sisters Broaden
Community Structure  

Festive singing, cheering, the raising of
joined hands and the ringing of bells
greeted the emotional proclamation July
20 of the newest community of the
Sisters of Mercy of the Americas. Mercy
Sisters and associates based in Buffalo;
Erie and Pittsburgh, Pa.; Rochester,
N.Y.; and the Philippines—a community
founded by the Sisters of Mercy in
Buffalo—have united to form the New
York, Pennsylvania, Pacific West
Community. The new community will
become official Jan. 1, 2008. Some 300
members of the Sisters of Mercy, includ-
ing 22 from the Philippines, met at an
assembly in Buffalo July 17-22 to form
the new community, adopt a plan for
governance, elect leadership and set new
goals. Forty-two lay associates also
attended. “We have new energy, a new
life, and we benefit from the sharing of
gifts we have among us,” said Sister
Nancy Hoff, newly elected president. 

U.S. Urged to Do More for
Iraqi Refugees 
Just back from a trip to the Middle East,
a U.S. cardinal and a bishop are pressing
Secretary of State Condoleezza Rice to
do more to help Iraqi refugees. Cardinal
Theodore E. McCarrick, retired arch-
bishop of Washington, and Bishop

Nicholas DiMarzio of Brooklyn, N.Y.,
urged Rice in a July 26 letter to do more
to resettle Iraqi refugees in the United
States and to provide additional financial,
medical and other types of support for
Iraqi refugees in other countries. “It was
clear that the countries we visited are in
dire need of additional support from the
United States and the international com-
munity in order to provide safe haven to
the almost 2 million Iraqi refugees in the
region,” their letter said. Cardinal
McCarrick and Bishop DiMarzio, both
board members of Catholic Relief
Services and both consultants to the bish-
ops’ Committee on Migration, recently
toured refugee settlements in Turkey,
Jordan, Syria and Lebanon with a delega-
tion from the International Catholic
Migration Commission and C.R.S. 

Audit of Diocese Finds
‘Byzantine Accounting’
While much of an audit of the finances of
the Diocese of San Diego showed re-
cordkeeping was aboveboard, the audit
found some cases of parishes moving tens
of thousands of dollars around at the time

Cardinal Jean-Baptiste Pham Minh Man of Ho Chi Minh City, Vietnam, presides at a Mass at
the city's Epiphany Church on July 14 to mark the 50th anniversary of the Jesuits' return to
the country. Peter-Hans Kolvenbach, the Jesuit superior general, (far right in photo) and
Jesuits from 10 Asian countries were among about 2,000 local Catholics, 10 bishops and
135 priests who participated.

Jesuit Anniversary in Vietnam

Doris Gottemoeller, R.S.M., addresses meeting
of Sisters of Mercy in Buffalo, N.Y.



Colombia, an Unusual
Poster Child

The church’s peacebuilding work
goes forward, bearing fruit.
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Morality Matters

EACE I LEAVE WITH YOU;
my peace I give to you. Not
as the world gives do I give
it to you. Do not let your
hearts be troubled or afraid”

(John 14:27). Jesus commissions his disci-
ples with these words at the Last Supper.
But what does it mean to be called to be
peacebuilders with Christ? Two hundred
twenty-nine Catholic peacebuilders,
including two dozen Colombian Catholic
bishops, considered this commission as
they met in Bogotá, Colombia, from June
24 to 29 and shared lessons learned about
how the church can help build peace in
areas of conflict. Participants included
Catholic nongovernmental organizations
and scholars from 21 countries, including
Burundi in Africa and Mindanao in the
Phillippines, areas where past Catholic
Peacebuilding Network consultations
were held. 

Colombia might not seem to be a
poster child for success in peacebuilding.
Civil war has persisted there for four
decades. Over three million people have
been displaced from their homes, making
Colombia the second worst country in the
world for internally displaced people
(behind Sudan), according to Refugees
International. Colombia regularly regis-
ters over 1,000 battle deaths a year, con-
sistently earning a place on the list of
major armed conflicts compiled by
Sweden’s Stockholm International Peace
Research Institute.

Yet despite the endurance of the con-
flict, there are signs of hope. The Catholic
Church works to build peace in Colombia

in a variety of ways. The church has been
active behind the scenes working directly
with the combatants, negotiating between
the government and the armed factions
and negotiating with armed militias for
the release of hostages. The church also
works extensively with noncombatants,
helping those displaced from their homes
by the violence and building schools of
peace to conduct peace education to stop
cycles of violence from continuing to
future generations. Over 13,000 civic
leaders have been trained in these. The
work is dangerous, and religious and lay
personnel are sometimes captured or
killed. (Because of security concerns, pub-
lication of this column was delayed until
after the conference concluded.) But in
Colombia and internationally, the church
cannot stay on the sidelines of conflict.
Over 90 percent of Colombians are at
least nominally Catholic, and surveys
show Colombians trust the church more
than any other national institution. So the
church’s peacebuilding work goes for-
ward, bearing fruit from the grass roots
up.

Ten years ago, for example, little
attention was given to the problems of
internally displaced persons in Colombia,
according to Msgr. Hector Fabio, director
of the National Social Pastoral Secretariat
of the Colombian Bishops Conference
and Caritas Colombiana. The Colombian
Conference of Bishops conducted a land-
mark study that called for sustained public
attention to the problems of the victims of
conflict. Since then, national and United
Nations organizations routinely monitor
the problem, and the law has been
changed to provide for government atten-
tion to the needs of the internally dis-
placed. Problems persist. Conference par-
ticipants visited sites around Bogotá,
where church and civil society groups

minister to the continued needs of
Colombia’s internally displaced. But the
church plays an important role in advocat-
ing for and accompanying these most vul-
nerable people.

Monsignor Fabio sees hope in the
church’s peacebuilding activities. “I get
the sense that people outside see
Colombia as a complete catastrophe....
Those of us in Colombia see the hope in
what is happening. We believe peace is
possible.... You have to believe that it is
possible to resolve conflicts in this world
without violence. The world does not
need anyone to inject war into every con-
flict. Instead, in these difficult situations,
we need people to inject hope, build
bridges and create reconciliation....We
need to globalize hope. For hope to be
possible, it must be a reality for all of
humanity, rather than confined to people
in a few safe countries. Our only option is
to consider ourselves part of the human
family.... Colombia is a large school, con-
stantly learning from experiences and
peace proposals that are born from the
base.... Reconciliation cannot wait until
the fighting stops. There is much light and
reason for hope amid the darkness and
despair of conflict.”

From Northern Ireland to Uganda,
the Catholic Church is working to build
peace in areas of conflict around the
world. The Catholic Peacebuilding
Network is an effort to share and learn
from these experiences, in order to
strengthen global solidarity and enhance
the church’s ability to build peace. The
network is a voluntary group of peace-
builders, clergy, laity, academics and prac-
titioners, who convene regularly, in per-
son and virtually (http://cpn.nd.edu), to
share lessons learned and best practices
from the church’s wide experience in
peacebuilding. Archbishop Rubén Salazar
Gómez of Colombia notes: “This interna-
tional conference on Catholic peacebuild-
ing has opened our eyes to the church’s
peacebuilding role in other countries.
After so many years of conflict, it is easy to
lose hope; this week’s events have
strengthened our spirit, for we do not feel
alone.” The Catholic Peacebuilding
Network is one means not only to global-
ize hope and solidarity, but also to put
them into practice.

Maryann Cusimano Love

‘ ‘
MARYANN CUSIMANO LOVE is professor of
international relations at The Catholic
University of America in Washington, D.C.,
and serves on the Advisory Board of the
Catholic Peacebuilding Network.
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AST SPRING ISRAEL MARKED THE 40TH anniversary of the Israeli army’s
capture of East Jerusalem and the Old City in the Six Day War (June 7,
1967). For the struggling young state and for Jews around the world, it
was a momentous occasion. Their ancient capital, the symbol of their
nation, where Jews pray every Passover to return, was now under Jewish

control. The Jewish Quarter, the Western Wall of the Second Temple and other Jewish
holy sites, closed during two decades of Jordanian dominance, were reopened to Jewish
pilgrims and residents. To Palestinians, by contrast, it was al-Nakba, “the Catastrophe,”
deepening the wounds of the defeat in 1948.

At the very beginning, Israel made an effort to accommodate the Muslim popula-
tion. The victorious troops took possession of the Temple Mount, which Muslims call
Haram al-Sharif, the Sacred Sanctuary, and Israelis Har Habayit. It is the site of the

Jerusalem, 1967–2007
– BY DREW CHRISTIANSEN –
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DREW CHRISTIANSEN, S.J., editor in chief of America, was for 13 years the principal policy
adviser to the U.S. Conference of Catholic Bishops on Mideast affairs. In 1998 he orga-
nized the Episcopal Conference Coordination in Support of the Church in the Holy Land

and in 2002 the first annual meeting for presidents of conferences in Jerusalem.

Pope John Paul II makes the sign
of the cross after placing a prayer

in a crevice of the Western Wall
in Jerusalem on March 26, 2000.
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Dome of the Rock, the third holiest site in Islam, and the
ancient Al-Aqsa Mosque. Quickly comprehending the
diplomatic and interreligious implications of Israeli control
of the shrines, Moshe Dayan, the dashing, one-eyed Israeli
military commander and in private life an accomplished
amateur archeologist, opposed the erection of a synagogue
on the site and forbade public prayers by Jews there as well.
Arrangements were set up for operational control of the
sanctuary by Muslim religious authorities, while Jews were
permitted to repopulate the old Jewish Quarter from which
they had been driven; the Western Wall, to Jews the most
palpable reminder of their ancient religious heartland, was
put under Israeli control.

While religiously Jerusalem is a symbol of eschatologi-
cal peace, for the last 40 years it has remained contested
ground. In 1967 Israel annexed East Jerusalem, the portion
of the city under Jordanian control since 1948, with a
majority Muslim population, thereby “unifying” the city. In
1980, the Knesset transferred the national capital from Tel
Aviv to Jerusalem. The move was not accepted by the inter-
national community, however, because Jerusalem was occu-
pied territory, which under the U.N. Partition Plan of 1947
was to be under international control. To this day, most
nations retain their embassies in Tel Aviv, Israel’s first capi-
tal. Palestinians persisted in claiming Jerusalem as theirs and
hoped that it would become their future capital.

In the 1993 Oslo Accords, the future status of Jerusalem

was placed on the agenda for final status talks set to open in
1996. Later preparations were begun for establishing a
Palestinian capital in Abu Dis, a village on the outskirts of
the city. But in 2000, at Camp David, the future of
Jerusalem and particularly of the Old City and the Temple
Mount were issues on which the talks foundered. That
September Ariel Sharon’s provocative march onto the sanc-
tuary with more than 1,000 police and soldiers to protect
him ignited the second intifada. 

Over the years the Israelis have steadily encroached on
Arab East Jerusalem, while depriving Arab residents of fun-
damental services. Hard-line settlers have seized and occu-
pied Arab homes in the Old City, Silwan, Ras al Amoud,
Sheik Jarrah and other Arab neighborhoods. In 1990 set-
tlers occupied the Greek Orthodox Saint John’s Hospice in
the heart of the Old City. In 1999 ultra-Othodox Jews, or
Heredim, declared a tomb in Sheik Jarrah, which experts
claim is not Jewish, as a holy site, and it became the leading
wedge of new Israeli settlement in that area. Just this spring
some property owned by the Passionist Fathers at the edge
of the city was confiscated for security purposes. When
Jerusalem will become in fact the city of peace longed for by
believers is increasingly hard to say. 

On the 40th anniversary of the unification of the city,
America offers several perspectives on Jerusalem, its histo-
ry, recent life and future possibilities. Let us all pray for the
peace of Jerusalem.
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HE CITY OF JERUSALEM has been forever linked
to a sense of Jewish identity.

Jerusalem was, is and will forever be at the
center of Jewish religious, national and political

life. From the earliest days of Jewish living, Jerusalem has
been the focus of the Jewish soul. Our father Abraham first
came to Jerusalem when it was known as Salem (Gen 14:8)
and its king/priest Melchizedek greeted him with bread and
wine. It was to Jerusalem’s Mount Moriah that Abraham
returned, bringing his son Isaac to be sacrificed according to
G-d’s instruction (Gen 22), and Jews read the “Binding of
Isaac,” which represents the great paradox and mystery of
the Jews, every day at morning prayer while facing toward
Jerusalem.

Jews petition G-d for the restoration of Jerusalem thrice
daily in the canon of the Amidah prayer and in the grace
after meals. They affirm their desire to be gathered to
Jerusalem twice annually, at the Passover Seder and at the
conclusion of Yom Kippur, the Day of Atonement. 

No Jewish matrimonial rite is concluded without the
bridegroom stomping his foot on a glass in solemn confor-
mity with the psalmist’s instruction (Ps 137:5) that
Jerusalem be remembered above our greatest joy. “If I for-
get thee O Jerusalem” is an admonition amid the sublime
joy of a Jewish wedding event.

Only the Jews have placed Jerusalem at the center of
their identity. Christians have Rome and Istanbul, national

capitals and shrines by which to commemorate their spiri-
tual and national identities. Islam claims Mecca and Medina
as the center of religious geography.

In the two millennia during which Jewish sovereignty
could not be exercised over Jerusalem (and no indigenous
sovereignty was exercised), the People of the Covenant did
not abdicate their claim to the holy city. If they could not
inhabit the City of David and the Temple Mount physical-
ly, then Jerusalem would dwell in their hearts and souls.
Jews were always present in their capital city, and at the end
of the 19th century, they constituted the majority popula-
tion.

Celebrating Liberation and Unification
On May16 of this year, corresponding to the Hebrew cal-
endar date of 28 Iyar, Jews marked the 40th anniversary of
the liberation of Jerusalem’s Old City and the unification of
all of Jerusalem in the Six Day War of 1967. The Old City
was freed by the Israel Defense Forces, which reclaimed the
eternal Jewish capital and the Temple Mount from the
Jordanian army that had held the city since its fall in Israel’s
War of Independence in 1948.

From 1948 to 1967, despite the provisions in the 1949
armistice agreement signed on Rhodes that granted Jews
rights of access to Judaism’s holiest shrine, the Western
Wall (ha-Kotel ha-Ma’aravi), those rights could not be exer-
cised because of Jordanian refusal to allow Jews free access
for worship. The Christian world refused to take notice of
this violation of Jewish rights, and for 19 years a deafening
silence prevailed on this point from all Christian quarters.

With the restoration of Israel and the establishment of

RABBI DR. GERALD M. MEISTER is advisor on Israel-Christian

relations in the Ministry of Foreign Affairs of Israel. He is

based at the Consulate General of Israel in New York City.
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Jewish sovereignty over all of
Jerusalem, the psalmist’s ode (Ps
122) is realized. Jerusalem is again a
united city, at least physically. The
city that David conquered from the
Jebusites and reigned over for 33
years (2 Sam 5:5) was raised to
greater dignity and to holiness
when David’s successor, his son
Solomon, built the Temple there (I
Kgs 5:5). The spot where Abraham
had offered Isaac became the Holy
of Holies.

Despite the destruction of the
First and Second Temples and the
exile for 20 centuries, the spiritual
exile was never accomplished.
Jewish prayer always included ref-
erences to Jerusalem. The psalms
that we pray instruct us to pray for
the peace of Jerusalem, so that we
may see its good (Ps 128:5).

There is still a great reticence
among the nations to recognize the Jewishness of Jerusalem.
All but two of the nations with whom the State of Israel has
diplomatic relations have yet to move their embassies to the

Jewish capital. G-d is not flattered
when the city that he chose for his
dwelling place (Ps 132) among the
People of his Covenant is not
accorded recognition of its purpose.

Next Year in Jerusalem
G-d does not repent of his gifts.
The covenant of land and people is
eternally valid, as is his purpose as
seen in sacred history and the
return of Israel to its ancient
Promised Land and Holy City. The
heavenly Jerusalem may not yet
have land on earth, but the earthly
Jerusalem develops and flourishes as
the capital of Israel has been
restored and Zion has been
renewed. The Jewish people and
the state of Israel are part and parcel
of the continuing sacred reality in
time and place.

On the Shabbat and on other
feasts, we pray for the state of Israel with the formulary “the
first germination of our redemption”—lex orandi lex creden-
di (our prayer is our faith). The words of the Scripture and
the prayers derived from them signal our doctrines. The
Jewish doctrines about Jerusalem are forever derived from
our sacred texts.

This year, as we celebrate the renewal of Jewish
sovereignty in the land of our patriarchs and the reunifica-
tion of our eternal capital, we are also mindful of the
tragedy that befell contemporary Jewry, the Shoah. All of
these events are bound to the history and communal identi-
ty of the Jewish people. The promises made in the
Covenant continue. Just as we have been allowed to re-
establish Jewish sovereignty in our earthly Jerusalem, we
continue to pray for the advent of the heavenly Jerusalem.
May the city of man be transformed into the city of G-d.

Despite the destruction of Jerusalem and the Temple
twice within our history, Jews never despaired. We have
uttered a proclamation at every milestone in Jewish liturgi-
cal and communal life and at every significant moment of
Jewish celebration. This prayer has even been whispered in
the darkest hours of our being. It is an anthem of faith and
a promise: simply, “Next year in Jerusalem.”

We always believed that G-d in his fidelity to the
promises of his covenant would restore Zion and its inhab-
itants. Our generation has been privileged, indeed blessed,
to witness the process of the restoration of Zion. We are
that generation, the first in 2,000 years, to witness and to
participate with God in the fulfillment of that promise.
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Jerusalem, 1967–2007

1967—Six Day War, Capture of East
Jerusalem, unification of city.

1980—Jerusalem declared “united,
eternal” capital of Israel.

1987—First Palestinian intifada (upris-
ing) begins.

1990—Madrid Conference inaugurates
multilateral peace process.

1993— Oslo Accords set the stage for
bilateral Israeli-Palestinian negotiations.

2000—Pope John Paul II visits
Jerusalem; Camp David talks fail; second
intifada begins.

2002-2006—Security wall separates
East Jerusalem from the West Bank.
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Editor’s Note: East Jerusalem, often
called by journalists Arab East
Jerusalem, has been for centuries the
heart of Palestinian life. After the 1948
Israeli War of Independence, it contin-
ued to serve as the center of Palestinian
commercial, religious and cultural
activity. Even with the unification of
the city under Israeli rule in 1968, it
remained at the center of Palestinian
existence. The establishment of the
Palestinian Authority’s administrative
center in the neighboring West Bank
city of Ramallah, following the 1993
Oslo Accords, diminished its role some,
but with the reasonable expectation that
with a final peace agreement, a formu-
la would be found for Israelis and
Palestinians to share the city and for
East Jerusalem (probably the suburb of
Abu Dis) to become capital of a
Palestinian state. 

Israeli security measures, including
the security barrier or wall, that fol-
lowed the outbreak of the Al Aqsa
intifada in 2000 have effectively divid-
ed East Jerusalem from its West Bank
hinterlands. At the same time, Israeli
settlement, land confiscations and secu-
rity construction continue to diminish
the land area available for Palestinian
habitation and encourage the growth of
the Israeli population in formerly
Palestinian neighborhoods.

In the following article, CLAUDETTE

HABESCH , the secretary general of
Caritas Jerusalem and president of
Caritas Middle East, describes the
church’s charitable work in Jerusalem
and the surrounding region. 

CLAUDETTE HABESCH is secretary gen-

eral of Caritas Jerusalem.
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A Voice From 
East Jerusalem
B Y  C L A U D E T T E  H A B E S C H

Bazaar in the Old City, Jerusalem.
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ERUSALEM IS TODAY FACING its biggest challenge
since the Israeli occupation of the city began in 1967.
The occupation is now in its 40th year, with no end
in sight. Palestinians are becoming poorer. Poverty,
which increased in the last decade, is greater than at

any time in the last 40 years. 
The occupation of the Palestinian people has set off a

brutal policy of oppression that continues to this day. It
brought restrictions on movement, employment, religious
worship, education and travel. It brought the demolition of
homes, arrests and imprisonments, deportations, denial of
basic human rights and control over all aspects of life. It
brought economic control and strangulation, targeted
assassinations, collective punishment and the building of
walls and enclaves to separate and segregate people.

Catholic Action in Jerusalem
Forty years ago Catholics in Jerusalem saw the birth of
Caritas Jerusalem. (This agency is part of Caritas
Internationalis, an official institution of the Catholic
Church and one of the world’s largest humanitarian net-
works, operating in more than 200 countries and territo-
ries.) Caritas Jerusalem was formed in response to the after-
math of the Six Day War. Many hundreds of families were
in need of the loving hand of the church in their lives, which
had been destroyed by the war. Caritas Jerusalem began

providing humanitarian and emergency aid, social welfare,
family support, emergency medical assistance, education
assistance for school children and university students,
employment generation, home renovations, women’s
empowerment through education and scholarships, peace
and reconciliation projects and advocacy work. 

Caritas continues after 40 years of service, keeping the
doors of hope open, working to fulfill its mission to build “a
civilization of love.” Caritas chose this theme based on the
commandment of Jesus to “love one another as I have loved
you” (John 15:12). Today our work reaches out to all in
Jerusalem and the Holy Land regardless of race, creed or
ethnicity. We cannot do this alone, but we continue to be
accompanied by friends and partners who are our lifeline.

The Aftermath of Dashed Hopes 
The millennium year 2000 was a time of great hope for a
breakthrough to peace. The signs on the horizon were pos-
itive—tourism was looking up (three million tourists were
expected in the Holy Land that year); culture and art were
flourishing; people were positive for the first time in many
years. On Sept. 28, 2000, however, Ariel Sharon, who was
then the political opposition leader, toured the compound
of the Al Aqsa Mosque with more than 1,000 Israeli police-
men. This triggered a renewed intifada (uprising). Amid the
events that followed, many people were killed, and the cycle
of violence escalated. It continued for the next few years. 

Meanwhile Caritas works in the occupied Palestinian
territories to provide emergency and development-related
actions to those in the greatest need. Currently, Caritas
operates three health clinics in Taybeh, Aboud and North
Gaza, and two dental clinics in Taybeh and Aboud; an elder-
ly care center in Ramallah; a drug counseling, awareness
and prevention center in Jerusalem’s Old City; and a com-
munity center in Ain Arik. (All but Gaza are in the
Jerusalem region.) Our development projects focus on com-
munity development, health, water, nutrition and microfi-
nance. Caritas funds income-generating, housing, emer-
gency and educational loans. 

How can we break out of the current impasse and
rebuild the broken lives of Palestinians? The way forward is
clear. “Humanitarian assistance can cushion a deteriorating
situation, but it ultimately cannot stop the decline,” said
David Shearer, head of the United Nations Office for the
Coordination of Humanitarian Affairs. “Ultimately only a
political settlement can generate a significant improve-
ment,” he added. 

Christians Living in the Holy Land
I do not doubt that Catholics in the Holy Land (roughly
169,000 people in the Latin and Eastern rites) will perse-
vere, though their number and that of Christians in gener-
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al (some 350,000, including the Orthodox and other
denominations) has decreased. Two thousand years of unin-
terrupted existence and experience have made the mother
church strong in history and heritage, and it has been
strengthened further by diversity. 

Is Christian presence vital to this land and region? Much
has been written about Palestinian Christians here being a
living witness, but I will make an added point. Palestinian
Christians will always be part of the political moderate core,
calling for a just solution to the Palestinian-Israeli conflict,
a solution based on dialogue and negotiations rather than
violence. Since love, reconciliation and tolerance are pillars
of our faith, Palestinian Christians can act as agents of
change. This is not to say that our political agenda differs
from that of the general Palestinian population. As an inte-
gral part of a Palestinian society dispossessed from its
homeland, a people who live under occupation and daily
brutality, Palestinian Christians call for an end to the Israeli
occupation of Palestinian land. We hope for a peace based
on justice. Peace will not be for the Palestinians alone, but
for all the peoples of the region. There cannot be defeat for
one side and victory for the other. We will either win
together or lose together; with peace all parties win. 

Caritas Jerusalem’s advocacy campaigns and relentless
efforts to present a well-balanced picture of the situation
have raised awareness in the Western world, breaking down
some stereotypes and misconceptions related to the
Palestinian struggle. We have great hope for the future. We
are reminded by our Lord that “if your faith is the size of a
mustard seed, you will say unto this mountain, ‘Move from
here to there,’ and it will move; nothing will be impossible
for you” (Matt 17:20). But to make the vision for peace a
part of our daily mission requires us to take action (“Faith
without works is dead,” Jas 2:26) consistent with our beliefs.
In regard to the Palestinian/Israeli conflict, it means build-
ing bridges between Palestinians and Israelis.

“The Holy Land does not need walls but bridges,” Pope
John Paul II said before an audience at St. Peter’s in
November 2003. During his 2000 visit to the Holy Land
the pope had told the Israeli and Palestinian people, “It is
the duty of believers—Jews, Christians and Moslems—to
seek every means to promote understanding and mutual
trust in favor of peace for a land that God wanted holy.”
Benedict XVI, too, has reminded us of the importance of
community building: “Let us pray for Jerusalem to be
always more and more a place of communion among reli-
gions, a place of peace.”

In 2008, Caritas Jerusalem will join the entire Catholic
community in the Holy Land in welcoming a new Latin
Patriarch of Jerusalem, Archbishop Fouad Twal. May God
bless his ministry as he has blessed that of Archbishop
Michel Sabbah, the current patriarch. 
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Catholic Life in Jerusalem Since 1967

1967—Israel captures Old City of Jerusalem;
Caritas Jerusalem organized. 

1972—Ecumenical Institute for Advanced
Theological Studies opens at Tantur. 

1973 Bethlehem University opens. 

1978—Notre Dame of Jerusalem Center estab-
lished as Vatican hospice and cultural center.

1980—Knesset declares Jerusalem “one and united”
the capital of Israel. 

1984—John Paul II publishes Redemptoris Anno on
the Holy Land and Jerusalem. 

1987—Michel Sabbah installed as Latin (Roman
Catholic) patriarch, first Palestinian to hold office. 

1989—First joint statement of Heads of Christian
Communities in Jerusalem on the first Palestinian
intifada. 

1992—Assembly of Catholic Ordinaries of the Holy
Land established. 

1993—Signing of the Fundamental Agreement
between Israel and the Holy See. Latin Patriarch
Michel Sabbah issues pastoral letter “Reading the
Bible in the Land of the Bible.” 

1994—Memorandum of the Patriarchs and Heads
of Churches on Jerusalem. 

1995—Synod of the Diocese of Jerusalem opens;
memorandum of the (Vatican) Secretariat of State
on Jerusalem. 

1998—International symposium of Catholic bish-
ops on Jerusalem.

2000—Signing of Basic Agreement between the
P.L.O. and the Holy See; pilgrimage of Pope John
Paul II to the Holy Land and Jerusalem; outbreak of
second (Al-Aqsa) intifada.

2002—First coordination meeting of representa-
tives of bishops’ conferences of Europe and North
America with the Assembly of Catholic Ordinaries. 

2003—Episcopal ordination of Jean-Baptiste
Gurion, O.S.B., as auxiliary bishop for the Catholic
Hebrew-speaking community.
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HE LATE JOHN PAUL II’S PILGRIMAGE to the
Holy Land for the Great Jubilee of the Year
2000 came as the culmination of the pope’s two-
and-a-half decades of religious peacemaking.

The personal importance of the visit for John Paul himself
was made clear when, following the closing banquet, the
late pope requested an unscheduled visit to the Holy
Sepulcher for private prayer. Israeli security agents spent 45
minutes closing down the narrow route through the Old
City and reactivating the special vehicle they had construct-
ed to maneuver its uneven streets. Once there, an already
impaired Pope John Paul climbed the steep stairs to the
Calvary altar unassisted and prayed alone for 45 minutes. 

The Achievement of a Failed Dialogue
The most celebrated event of that visit was Pope John Paul’s
prayer at the Western (or Wailing) Wall, where like other,
mostly Jewish pilgrims, he left a slip of paper with his own
prayer in a crack between the stones. Another, less known
event, nearly derailed the whole trip. It was an interreligious
ceremony organized at the pope’s explicit request and the
one sour note in what otherwise appeared to be the sweet
melody of the pilgrimage.

Local church officials and the pope’s own nuncio had
warned how difficult such a Jewish-Christian-Muslim dia-
logue would be to bring off, but the pope insisted. To pro-
vide musical interludes between the speeches, choirs were
invited to sing, but a Muslim choir could not be arranged,
so a Muslim boys chorus was hurriedly assembled from the
Catholic schools they attended. The grand mufti refused to

DREW CHRISTIANSEN, S.J., editor in chief of America, served for

13 years as the U.S. bishops’ adviser on Mideast affairs.
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Place of Divine Encounter
The Holy See’s hopes for Jerusalem
B Y  D R E W  C H R I S T I A N S E N E N
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View of the Dome of the
Rock and the Old City
from the Church of
Dominus Flevit,
Jerusalem.



participate, so President Arafat ordered a lesser judge from
the Islamic courts, Sheik Tairseer Tamimi, to speak in his
place.

The fireworks began when the Ashkenazi Chief Rabbi
Yisrael Meir Lau announced during his address that by his
presence the pope had acknowledged Israeli sovereignty
over the whole city of Jerusalem. In fact, Vatican policy was
that the future of the city should be settled by negotiation
in accord with international law. Then Sheik Tamimi arose
to speak and delivered a political tirade about driving the
infidels from the land and establishing an Islamic state
under a new Saladin—Yasir Arafat. The Israeli diplomats
seated behind me stood up, shouting in righteous protest.
This, I thought, must be what a Friday sermon is like in the
militant mosques in Gaza. Then, by pre-arrangement, the
sheik left, so as not to be forced to shake the rabbi’s hand.

After the pope spoke, the program called for the three
men to plant and water three olive trees. Rabbi Lau stood
aside, as the already infirm pope, alone, planted the three
trees and, in turn, watered them unassisted. What the pope
had dreamed of as a moment of religious unity in the midst
of political conflict seemed to have become the very vision
of disunity. But the next morning, the Israeli press saw it
quite differently. In a region where religious leaders were
too often embroiled in politics, they editorialized, the frail
Pope John Paul showed by example how a man of God
should lead and so be a force for peace. 

Six Phases of Policy History 
That attempt at interreligious dialogue can serve as an
image of the Holy See’s efforts over the last 40 years to
shape international policy toward Jerusalem. The principals
have often talked past one another; there has been contro-
versy; one side or another has tried to score points, but in
the end the Holy See has shown how a city sacred to three
religions and two nations might become a symbol of peace
for humanity. 

John Paul genuinely yearned to make a pilgrimage to
Jerusalem. Beginning with his 1984 apostolic letter
Redemptionis Anno, in which he voiced his desire to visit
Jerusalem, through the Basic Agreement with the Palestine
Liberation Organization in February 2000, weeks before
the trip, his pontificate made significant contributions to
the evolution of Vatican policy on the future of Jerusalem.
Of the six stages in the development of that policy, four took
place under John Paul. 

Prior to John Paul’s papacy, the Holy See’s policy fell
into two phases: (1) following the U.N. vote for partition of
Mandate Palestine in 1947, the Holy See accepted the rec-
ommendation of the U.N. Partition Plan, which made
Jerusalem a separate political entity (a corpus separatum)
under international rule; (2) following the 1967 Israeli cap-
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Basic Agreement—2000 agreement between the
Holy See and the P.L.O. (for the Palestinian
Authority) establishing the rights of Catholics and
the Catholic Church in the Palestinian territories.

Corpus Separatum—the legal term for a special
jurisdiction under international control for
Jerusalem and its environs as projected by the 1947
United Nations Partition Plan for Palestine.

Fundamental Agreement—1993 treaty between
the Holy See and the State of Israel normalizing the
situation of the Catholic Church in Israel and estab-
lishing diplomatic relations between the two
sovereign bodies.

Har Habayit/Haram al Sharif/Temple Mount—
the man-made plateau on the site of the Second
Temple, now capped by the Dome of the Rock and
the Al-Aqsa Mosque and bordered on the west by
the Western Wall.

Holy Places—a phrase that refers to the historic
religious sites in the Holy Land, such as the Western
Wall for Jews, the Holy Sepulcher for Christians and
the Dome of the Rock for Muslims. 

Internationally Guaranteed Special Statute—an
agreement with an appellant and enforcement
authority beyond the signatories.

Old City—the ancient portion of the city surround-
ed by the walls of Suleiman the Magnificent (16th
century), divided into Armenian, Christian, Jewish
and Muslim quarters.

Patriarchate—an identification of an episcopal see
founded by an apostle, in the case of Jerusalem, Saint
James the Less. Jerusalem has three patriarchs:
Greek, Latin (Roman Catholic) and Armenian.

Redemptionis Anno—1984 apostolic letter of Pope
John Paul II setting out the Catholic position on
“the Land” and Jerusalem in particular.

Status Quo—a legal arrangement dating from
Ottoman times that establishes the customary rights
of the several Christian communities in the holy
places.



ture of East Jerusalem, Pope Paul VI called for a special
internationally guaranteed statute to govern the city. In the
minds of most people, including many diplomats and most
journalists, the qualifier “internationally guaranteed”
implied that the Holy See sought an international regime
for the city, as envisioned under the earlier U.N. plan, what
was frequently called “internationalization” of the city. That
was not the case. It meant what it said: a special statute (a
treaty) relating to the historic and religious aspects of the
city guaranteed by the international community, not just by
the country or countries that controlled the territory or
access to it. 

History had taught that control by one party or another
meant exclusion for others. In particular, Jews had been
excluded from their holy sites until 1967 by Jordan and
afterward many Arabs, including local Palestinian
Christians, were later excluded by Israel from Jerusalem.

The development of Vatican policy in the pontificate of
Pope John Paul falls into four partially overlapping stages:
(1) in 1984 the articulation of the universal religious signif-
icance of Jerusalem; (2) from the late 80s through the 90s
defense of the rights of all the citizens of the city; (3) in the
mid-90s, as final status talks approached, the expansion of
the concept of universal interests in Jerusalem, and (4) in
2000, backing for Palestinian aspirations for the city. 

City of Divine-Human Encounter
In 1984, Pope John Paul II issued an apostolic exhortation,
Redemptionis Anno, articulating a Catholic theological vision
of the Holy Land. Unlike that of evangelicals and particu-
larly of Christian Zionists, Catholic respect for the ties of
the Jewish people to the Land of Israel and for the memory
of the biblical promise of the land to Abraham and his
descendants is not decisive in determining the church’s
position on the land. Rather, the position of the Holy See
has been rooted in international law, which has its own the-
ological warrants in the Catholic tradition, and the require-
ments of justice for territory claimed by both Israelis and
Palestinians. Prevented under the Lateran Treaty, which
established the Vatican City State, from entering explicitly
into territorial disputes, the Holy See still reserves the right
to comment on the morality of the situation. Hence it has
shown a willingness to speak up for both Israeli and
Palestinian rights. 

The contribution of Redemptionis Anno is that it provides
a universalistic religious perspective from which to regard a
land sacred to three religions and to two peoples. It is uni-
versal in two senses. First, it is sacred to the adherents of the
three great monotheistic religions; second, it has signifi-
cance for the whole human community as a site of human-
ity’s encounter with God. Thus John Paul wrote of
Jerusalem:
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Insofar as she is the homeland of the hearts of all the
spiritual descendants of Abraham, who hold her very
dear, and the place where, according to faith, the
created things of earth encounter the infinite tran-
scendence of God, Jerusalem stands out as a symbol
of coming together, of union, and of peace for the
human family.

The pope went on to stipulate the need “to do every-
thing possible to preserve the unique and sacred character
of the city.” He explained this meant “not only the monu-
ments or sacred places but the whole historical Jerusalem
and the existence of religious communities, their situation
and future....” This last clause hints at two unfolding devel-
opments in Vatican policy: insistence on the rights of all in
the city, beginning with the living religious communities
there, and on a broader concept of what is to be physically
preserved and protected.

From Rights of Access to Human and Civil Rights
When governments spoke in the past of rights in Jerusalem,
they referred specifically to the right to worship and the
right of believers of the three traditions to have “access” to
their holy places. As elsewhere in its approach to religious
liberty, the Holy See with regard to the Holy Land has
come to promote the right to religious liberty broadly
understood, rather than simply the freedom to worship. For
that reason, for example, the 1993 Fundamental Agreement
with Israel stipulated several rights, including rights of the
church to its own means of communication, the right to
establish educational institutions and operate charitable
organizations. 

Of course, even to exercise the right to worship in its
narrow sense, people must be permitted to gather. In the
Holy Land that means worshiping at holy places, like the
Holy Sepulcher, the Mount of Olives and the Church of the
Nativity. With growing difficulties over the implementation
of the Oslo Accords during the 1990s and the struggle for
territory that followed it, the Holy See insisted on the rights
of movement of local Palestinian Christians to go to the
holy places, access that was often denied because of securi-
ty concerns. In this connection, the Vatican frequently
reminded its interlocutors that the Jerusalem with which it
was concerned was not just the holy places but the local
communities of people who worshiped there and for whom
the holy places were the historic center of religious life. To
underscore the same connection, the local Christians spoke
of themselves as “living stones,” in contrast to the bare
“stones” of the ancient monuments.

But living as a community takes more than religious
rights, no matter how broadly conceived. It also requires
that members of the community enjoy basic human and
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civil rights as well. As the implementation of the Oslo
Accords stalled mid-decade and tensions grew, Vatican pol-
icy emphasized the need for equal rights for all the residents
of Jerusalem. It recognized the unequal conditions that had
developed since 1967, the growth of Israeli security con-
cerns after the first intifada (uprising) in 1987-93 and the
gradual collapse of the Oslo peace agreements from the
mid-90s on.

Advocating for Palestinian Christians
This expanded focus on rights also coincided with the
efforts of the Holy See to support the Christian communi-

ties in the Holy Land, the vast majority of whom were
Palestinians. The first intifada had prompted a growth of
pride and self-identification on the part of Palestinian
Christians. In 1986 Michel Sabbah, a native Palestinian
from the Nazareth area, was appointed Latin (Roman
Catholic) Patriarch of Jerusalem. Not long after that the
three patriarchs and heads of other churches periodically
published joint statements on issues that concerned them in
the Holy Land. These statements were significant because
the various churches were putting aside ancient rivalries,
which were often exploited by the authorities, to make com-
mon cause on behalf of the faithful of the Holy Land. In

1994 the church leaders published a
memorandum on Jerusalem, affirming
the rights of all believers dwelling in
the city and supporting an internation-
ally guaranteed special statute for
Jerusalem. Common backing of the
statute placed the Greek Orthodox
Patriarchate and the Vatican on the
same side of the issue of the future sta-
tus of the city. 

In 1996, with a view to the opening
of final status talks, the Vatican
Secretariat of State issued a special
note, titled Jerusalem: Considerations of
the Secretariat of State. Along with the
customary proposals for the safeguard-
ing and, where necessary, “restoring” of
historic and religious aspects of
Jerusalem, the memorandum added,
“There must be equality of rights and
treatment for those belonging to the
communities of the three religions
found in the city, in the context of the
freedom of spiritual, cultural, civic and
economic activities.”

Annexation and Human Rights 
Tensions also rose over the preservation
of historic Jerusalem with respect to
annexation and confiscation of
Palestinian and Palestinian-Israeli
property—confiscations that frequently
affected the political geography of
Jerusalem. So the Holy See began to
speak out directly for broader protec-
tions for Jerusalem, embracing its his-
torical, cultural and even ecological
heritage. 

The last seemed, in part, a response
to the sprawl created by the growing
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ring of settlements surrounding Jerusalem that destroyed
the urban-rural nexus, which as late as 1990 still gave one
the sense of the biblical landscape. The open land, for
example, that once divided Jerusalem and Bethlehem began
to be gobbled up with the Har Homa settlement (called Abu
Ghoneim by the Palestinians). Lest they suffer more confis-
cations, the Palestinians then began building to the edge of
the area they controlled. As a result, the historic area known
as Shepherds’ Fields fell victim to competitive sprawl.
Preserving Jerusalem as a common heritage became an
increasingly distant hope. 

The 1996 statement from the Vatican Secretariat of
State took on the issue of annexation and confiscation of
land in the most forthright way: “The part of the city mili-
tarily occupied in 1967 and subsequently annexed and
declared the capital of the state of Israel is occupied territo-
ry, and all Israeli measures which exceed the power of a bel-
ligerent occupant under international law are therefore null
and void.”

Finally, in February 2000, just before Pope John Paul’s
pilgrimage, the Holy See signed an agreement with the
P.L.O. (for the Palestinian Authority). In most respects the
treaty paralleled the one signed seven years before with
Israel. It made explicit, however, a common commitment to
uphold the “Status Quo,” the Ottoman regulations stipulat-
ing how Orthodox, Latins, Armenians and others share the
principal holy places. This was especially important to the
Greek Orthodox, who feared that the Vatican’s agreements
with Israel and the P.L.O. would undermine their historic
rights. But the explosive news in the agreement was the
preface, particularly its statement on Jerusalem.

Though the preface to the Basic Agreement with the
P.L.O. was not legally binding, Vatican backing for
Palestinian hopes for the city stirred great anxiety in Israel
and in the world Jewish community. Really an application
of the principle that Jerusalem is valued by two peoples as
well as three faiths, the preface supported “the inalienable
national legitimate rights and aspirations” of the
Palestinians and rejected “unilateral decisions and actions
[by the Israelis] affecting the specific character and status of
Jerusalem.” This stirred up a hornet’s nest, because the
Palestinians claimed the city they call al Quds for their cap-
ital, even as the Israelis solemnly proclaimed Jerusalem
their “one, eternal” capital. The pope’s jubilee pilgrimage,
however, was imminent, and the controversy soon passed.
It will be recalled, if at all, as one of those exercises in com-
petitive victimhood that regularly mark the Israeli-
Palestinian rivalry.

Camp David and the Second Intifada 
During the Camp David negotiations in the late summer of
2000, the local church took the lead in responding to pro-

posals of negotiators. Just before the talks collapsed,
Christian leaders in Jerusalem received word that President
Arafat had ceded the Armenian quarter, already a depopu-
lated neighborhood with many Jewish renters and lessees,
to the Israelis. The patriarchs and heads of churches in
emergency session issued a statement declaring the
Armenian Quarter an integral part of Christian Jerusalem.
In private communications, Mr. Arafat pulled back and
promised in the future he would consult the Christian lead-
ers on issues affecting their interests. 

Within hours, however, the Camp David talks collapsed.
A few days later Ariel Sharon, guarded by more than 1,000
Israeli soldiers and police, made his visit to the Temple
Mount. Young Muslim men rioted in protest, igniting  the
second or Al-Aqsa intifada. Prospects for an Israeli-
Palestinian settlement faded and with them hopes that
Jerusalem would be a symbol of peace and interreligious
harmony for humanity. 

According to an old saying, Vatican policy is formulated
in terms of centuries. Sub specie aeternitatis, the Holy See’s
policy on Jerusalem, like Pope John Paul’s planting of the
three olive trees during the tumultuous interreligious dia-
logue, continues to represent a standard by which to mea-
sure the achievement of tomorrow’s diplomats and religious
leaders.

August 13–20, 2007   America  23

A



consequence of the 1967 war, it was a gen-
uinely emotional and dramatic moment in
Jewish and Israeli history. Throughout
their exile, Jews had prayed facing
Jerusalem; Zion is Jerusalem, and
overnight the Zion was back in Zionism. 

Yet what fol-
lowed—part exuber-
ance, part premedi-
tated planning, part
making it up as they
went along—was
sheer folly on the
part of Israel. New
municipal bound-
aries were delineated
for Jerusalem, and
the city was formally
annexed. The annex-
ation included some
30 Palestinian neigh-
borhoods and vil-
lages, many of which
had never been con-
sidered part of al-
Quds (the Arabic
name for Jerusalem).

Jewish neighbor-
hoods and settle-
ments began to be
constructed in occu-
pied Palestinian East
Jerusalem. Today
they number 13 and
are home to approxi-
mately 180,000
Israelis. Arab neigh-
borhoods were
neglected and largely
overlooked when it
came to investment
and infrastructure.
Later, following the
September 2000 in-
tifada, or uprising,
they would be effec-

tively closed off from their Palestinian
hinterland, a reality now more visible
because of the wall and fence. These
roughly 220,000 Palestinian Jerusalemites
live in a twilight zone, as permanent resi-
dents of Israel but not full citizens.

A Fourfold Issue
To my mind, the point of departure for
resolving this issue is fourfold.

First, while recognizing and respect-
ing the religious significance of Jerusalem
to Christianity, Islam and Judaism, it is
necessary to understand that the conflict is
a political one and that the solution will lie

EVEN YEARS have passed since
Israeli and Palestinian officials last
sat around a negotiating table to
discuss the core political issues

that divide them.
According to the Declaration of

Principles signed between Israel and the
Palestinian Liberation Organization in
1993, five “permanent status” issues were
to be resolved within five years in order to
achieve a full peace treaty. Not surprising-
ly, Jerusalem was one of them.

The deadline to complete these nego-
tiations expired even before the new mil-
lennium began. Many consider a viable,
mutually respectful, two-state solution to
be unattainable and point to Jerusalem as
one of the “cannot be done” reasons. 

I beg to differ. Having been an official
Israeli negotiator at the so-called Oslo B
talks in the mid-1990s and the negotia-
tions held in Taba, Egypt, in January
2001, and a lead drafter of the informal
2003 Geneva Initiative, I am convinced
that creative, practical and dignified solu-
tions do exist.

There is insufficient space here to do
even minimal justice to the history of
Jerusalem before or after 1967. Between
1948 and 1967 the city was divided
between Israel and Jordan, and Israel cer-
tainly had legitimate complaints regarding
the way Jewish sites were treated and the
absolute lack of access to them.

When Jews were reunited with their
holiest religious sites in the Old City as a
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Dignity in Division
Creative, practical solutions do exist.
BY DANIEL LEVY

DANIEL LEVY is a senior fellow at the New
America Foundation and The Century
Foundation and directs their respective
Middle East peace policy initiatives. He for-
merly worked as an adviser in the office of
the Israeli Prime Minister Ehud Barak, as
an official negotiator and as lead Israeli
drafter of the informal Geneva Initiative
peace plan (2003).
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An ultra-Orthodox Jew studies a map showing how Jerusalem could
be divided between Israeli and Palestinian control of the Old City,
July 25, 2000. R
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in the political realm.
Second, a solution regarding

Jerusalem will have to be part of a broader
Israeli-Palestinian, two-state agreement,
with an Israeli withdrawal based on the
1967 lines. Modifications to the 1967 lines
will have to be agreed upon and predicat-
ed on a one-to-one land swap. For
Jerusalem this means that the Jewish
neighborhoods can be part of the future
sovereign Israeli territory. The
Palestinians would have to be compensat-
ed with land elsewhere.

Third, special arrangements would be
necessary for the Old City, the center of
religious sensitivity. These might include:
an international presence and monitoring,
regulations on access to holy sites and
preservation of cultural heritage, divided
or suspended sovereignty and mainte-
nance of the Old City as an open area.

Fourth, in common with the overall
framing of an agreement, the Jerusalem
provisions will have to guarantee security
to the two groups of people and be realis-
tic. The provisions will also need to
address the dignity of both Israelis and
Palestinians. 

We tried to navigate among these var-
ious elements in the model Israeli-
Palestinian peace treaty known as the
Geneva Initiative. Article 6 of that text is
devoted to Jerusalem. (It has 13 clauses
and can be read on my blog at
www.prospectsforpeace.com.)

Two Capitals in Jerusalem
The two states would have their capitals in
Palestinian and Israeli Jerusalem respec-
tively. The Haram al Sharif (Temple
Mount) would be under Palestinian
sovereignty, the Wailing Wall under
Israeli sovereignty. The Palestinian East
Jerusalemites on their existing territory
would be part of the future Palestinian
state. There would be dignity in such a
division. An effort would also be made for
the two parts of the city to work together
through a Jerusalem coordination and
development committee to address jointly
such issues as the environment, trans-
portation, economic development and
emergency services.

There can be no Palestinian state
without its capital being in Jerusalem. And
there can be no regional or global accep-
tance of Jerusalem as being Israel’s capital
without recognition of this fact.
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Palestine. Jerusalem would have to be a
divided city, with physical borders separat-
ing its Israeli and Palestinian portions.
Simply put, the idea of Jerusalem as an
open city is unworkable. From security
issues to matters relating to tariffs and cus-
toms, an open Jerusalem would be impos-
sible to manage. In many ways, a separa-
tion of the city would only recognize what
is a reality now. Today Arab Jerusalem is
virtually separate from Jewish Jerusalem.

Yet close coordination will have to be
maintained. Jerusalem is too densely pop-
ulated, with the Palestinian and Israeli
sides too closely intertwined for them to
ignore each other. Issues concerning the
environment, utilities, zoning and plan-
ning, crime and many others will require
the creation of structures for municipal
coordination and cooperation.

Jerusalem’s Old City
The sole exception would be the Old City
of Jerusalem. The walled one-square kilo-
meter area does not lend itself to division,
and any physical barriers would signifi-

cantly damage the historic city in unac-
ceptable ways. While sovereignty would
be divided in the Old City, it would have
to remain physically open within the actu-
al walls. This arrangement would necessi-
tate intensive Palestinian and Israeli coop-
eration in the fields of security, municipal
management and historic conservation. A
strong international presence would be
needed to provide coordination between
the two sides. 

Irrespective of sovereignty, the various
religious denominations would continue
to have autonomy in managing their reli-
gious sites. To the extent possible, cross-
border access to religious sites outside the
Old City would be eased, though it could
not be guaranteed at all times.

Temple Compound
One area that does not lend itself easily to
division is the Haram al Sharif/Temple
Mount compound. Claimed both by
Muslims (as the site of Prophet
Muhammad’s ascent to heaven) and by
Jews (as the location of the Second

ERUSALEM MEANS DIFFERENT

things to different people. It is a reli-
gious symbol for Christians,
Muslims and Jews; it is a national
symbol for Palestinians and Israelis;

it is a depository of cultural and historical
heritage for humanity; and it is a real liv-
ing city for its residents. As Jerusalem
evokes a profound sense of peace, history
and spirituality, it also poses concrete
problems of politics, security and trade.
Any workable solution for Jerusalem
should recognize all of these factors and
seek to address them. 

Two Capitals, Two States
Jerusalem must become two capitals for
two states. The borders would have to run
along demographic lines: what is Jewish
would constitute the capital of Israel, and
what is Arab would be the capital of

26 America   August 13–20, 2007

Of Other Things

A Plan for a Workable Jerusalem
BY GHAITH AL-OMARI

GHAITH AL-OMARI, a senior research fellow
at the New America Foundation, is engaged
in research and writing about public policy
in the Middle East.
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Temple), it presents two problems. The
first is symbolic: who will have sovereign-
ty over the site? The second is concrete:
irrespective of sovereignty, how will the
site be managed?

The practical aspect is simple enough
in that it arises from the easily identifiable
needs of both sides: to preserve the site
and ensure that no archeological damage
befalls it, and to guarantee access by all to
the religious sites. Preserving security on
and around the compound is another
need. Such matters can be regulated, but
they require a strong, permanent, third-
party presence on the Haram al
Sharif/Temple Mount. The role of any
third party will be such, indeed, that
sovereignty must not be allowed to lose its
practical meaning and be stripped down to
what might be seen as a purely symbolic
matter. And since symbolic questions can
often lead to that, the solution may not
seem an entirely rational one. A number of
formulas have been presented in regard to
sovereignty: from shared to suspended to
divine to divided. None of these, however,
has any intrinsic merit over the others.
Ultimately, the matter will have to be sub-
ject to political bargaining among the
negotiators. Whatever the final decision

on sovereignty, a peace agreement must
clearly spell out each side’s recognition of
the significance of this holy site to the
other. Too many narratives have been
spun out for either side to deny the legit-
imacy of “the other’s” connection to the
site; no peaceful agreement can remain
silent on this issue and be valid.

No Simple Solution
These are the contours of any solution
for Jerusalem. Details might change here
or there, but the general outlines are
well known and by and large accepted by
both communities. Yet with every pass-
ing day, the solution is becoming more
complex. As Israeli settlements in and
around Jerusalem expand, the lines
between what is Palestinian and what is
Israeli blur further and become more
difficult to disentangle. The question
today is not whether a solution is possi-
ble, but rather whether both sides have
the political will needed to reach a solu-
tion. We should all pray that the day will
not come when the option of dividing
Jerusalem is no longer on the table. This
would be the end of the two-state dream
and the beginning of a nightmare of
chaos and conflict.
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the invitation came as nothing less than a
gift, because the life of chasing the
American dream left little more to desire
than more itself. In two years of spiritual
formation with a strong community of
friends, we found ourselves pulled away
from that dream. But into what? That
remains the question. 

Through chance meetings and oppor-
tunities that went far beyond mere coinci-
dence, Tom walked in one day with the

idea of applying for a position as director
of Creighton’s study abroad program in
the Dominican Republic. The deadline
was the next day. It would require that I
give up my part-time position, rent out
our house and take our children (ages 2, 7
and 9) to Bolivia for three months of lan-
guage school and then on to the
Dominican Republic for at least two years.
It would require shots and moving expens-
es. It would require faith that our discern-

USED TO BE A SOCCER MOM,

minivan and all. But this morning I
had to roll down the windows on
my 14-year-old jeep to get all the

mosquitoes out that had festered there
from the night before. I used to like to grill
out on nice summer nights. I haven’t
grilled out for the last two years, out of
respect for neighbors who have to cook
rice and beans over an open fire and rarely
taste meat themselves. I used to worry
about a lot of pointless things. Today I
realize that we won’t have water tonight to
wash dishes. It is Thursday; no water on
Thursdays. Our journey as an Ignatian
Associate family—finding strength in the
Spiritual Exercises of St. Ignatius
Loyola—has led us from the first world to
the developing world, only to find that we
don’t really belong to either.

A New Perspective
In the fall of 2003, my husband Tom and
I moved to Omaha for his new job at
Creighton University as a theology pro-
fessor. At that point our main goals in life
were tenure, a house and achieving the
American dream. While we had always
been dedicated to working in the church, I
cannot say we were always dedicated to
working for Christ. Then, through col-
leagues and friends, came an invitation to
explore a different perspective. It came
through a relatively new community of lay
couples and families who try to live the
spirituality of St. Ignatius of Loyola in
their daily lives through Gospel-based ser-
vice to others, especially the poor. For us
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A Family’s Ignatian Journey
Beyond the American dream
BY LISA KELLY

LISA KELLY returned from the Dominican
Republic in 2007 to Omaha, Neb., where
she is on the board of directors of Word
Made Flesh, a faith-based organization that
serves poor people.
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Lisa Kelly (right) does laundry with Mercedes (left) and Kevin Delgado in the mountain village of La
Guanita, D.R., in October 2005. The Kellys lived with the Delgado family as part of their immersion
experience in the Dominican Republic.



American family in a developing country.
How much should I be responsible for
feeding all the neighborhood children?
What kind of birthday gifts do I give my
kids when the neighbor kids lack shoes?
How do I answer my three-year-old when
she tells me she wants to give away all her
clothes because her friends don’t have any?

Ultimately came questions about how
to be an Ignatian associate: How can I live

simply in a place where refrigerated water
is a luxury? How am I being apostolically
available to those all around me who live
in deep poverty, when I have three chil-
dren of my own to care for? How am I
being faithful to the Gospel when I have
the freedom to enjoy the delights of the
Caribbean, while my neighbors are not
allowed even to enter the resorts because
of the color of their skin?

After two years here I still have far
more questions than answers; but perhaps
more important, I have stopped fearing to
face those questions. I have learned that
good parenting lies in deliberate action,
not just in following regulations. I have
learned that having our kids understand
the roots and impact of poverty is far more
valuable to their lives than having them
understand square roots. I have seen them
face challenges, suffer and grow beyond
my expectations. I have accepted the fact
that I am a privileged person in this world,
and that along with such privilege comes
not more rights or accolades, but more
obligations. 

Our time in the Dominican Republic

ment was sincere. And it would require
unconditional loving relationships to sus-
tain us through it all. To be honest, I
feared and fought it every step of the way.
Luckily, gracefully, I lost.

Life in the Dominican Republic
Tom’s position in the Dominican
Republic was the ultimate connection
between practical action and academia.
Mornings he would teach the
8 to 16 Creighton University
students studying at our
Jesuit mission home, the
Institute for Latin American
Concern, in Santiago, D.R.
He would tell them about the
history, economy, sociology
and politics of the Dominican
Republic in light of Catholic
Church teachings on poverty,
spirituality and liberation
theology. In the afternoons
he would be in a four-wheel
drive vehicle on roads pass-
able only in the dry season
headed to small remote vil-
lages to plan student immer-
sions and build relationships
with the campesinos. For him,
it was consolation to an
extreme. My experience as a full-time par-
ent was a bit different.

Discerning my vocation as a mother
first and foremost had been easy. The
challenge of reconciling the American way
of understanding that vocation with the
practice of it in a developing country was
what lay ahead. My life was filled with
more questions than consolation. Do
good parents drive their kids anywhere
without a car seat? Here in the Dominican
Republic families of five ride mini-motor-
cycles without helmets. Do good parents
risk their children’s health and safety?
Here my daughter has been hospitalized
for urinary tract infections from dirty
water. Here there are no parks or side-
walks, no enforced government standards
of food inspection. Good parents seek the
best possible education for their children.
Here the public schools operate only half
a day every day in crowded classrooms
with no books. Was I being true to my
vocation? Was I being a good parent?

Living Simply
Then came the challenges of being an

made us confront some very sobering real-
ities. Most of the world suffers from the
affluent minority’s inaction and apathy, in
which many of our own friends and
extended family members participate. We
lack for examples and direction in living
out Ignatian spirituality as a family. We
yearn for a community to help us bridge
the gaps between these two worlds, so we
do not feel we are trying to do so alone.

And if we fear anything
now, it is going back to a
culture that does not under-
stand or care about those to
whom we have given our
hearts.

I really cannot say that I
have accomplished a whole
lot by living under these
challenging conditions for
two years. That would be an
American way to assess the
situation. But I can say I no
longer fear the journey away
from being seen as a typical
American family. At the
same time, by virtue of my
white skin and access to
opportunities, I could live in
the developing world for 20
years and never fit in there.

So we are left undefined, “ruined for life,”
as Jesuit Volunteers like to say. Perhaps in
15 years our children will be saying to
their therapists that we “ruined” them in
many other ways.

But we do have one another, and as a
family we can love and serve others in
ways the ordained cannot. Each one of my
kids made best friends with a child of a dif-
ferent race, culture, language and socio-
economic level—friendships that will not
easily be replaced. Our home became the
local Y.M.C.A. for children with no yard
or toys and a place of refuge for many oth-
ers working at the mission, a couch to flop
on, a kitchen where they could enjoy a
home-cooked meal. After two years, we
found that we are able to face all the dif-
ferences, challenges and inconveniences
because of the security we have in the love
of Another and of one another. Because I
do not take this journey alone, I have the
strength to be sure others will not have to
face their journeys alone either. And with
that knowledge the journey continues, not
knowing into what, but trusting that it is
the journey we need to take.
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Littlefield, 224p, paperback, $24.95;
ISBN 978074552159), more than three-
quarters of the respondents said that
helping the poor, the resurrection of
Jesus from the dead, the sacraments (in
some versions it was “the Real Presence
of Jesus in the Eucharist”), and Mary the
Mother of Jesus were “very important.”
At the bottom of the list was abortion,
teaching authority, death penalty and
celibate male clergy.

Who can fault an identity that
includes the poor, the resurrection, the
Eucharist and Mary? These components
of identity—which are really important to
Catholics—are festival days: the
Annunciation, Christmas, Holy Thursday,
Easter. They are pictures but also narra-
tives—Nazareth, Bethlehem, the Upper
Room, the Last Judgment. They are the
very core of the Catholic Imagination
(David Tracy’s “analogical imagination”),
the raw material from which theology and
creed are shaped, the cement that holds
the community together and the age-old
stories constituting the deep roots of the
rain forest that is the Catholic heritage.
There is room within that forest for both
Our Lady of Guadalupe and the funda-
mental option for the poor and Easter
lilies and the Christmas candle in the win-
dow and much else besides.

The Catholic respondents knew in
each of these studies what is absolutely
essential in their religion—Jesus risen, the
poor, Mary and the sacraments. After a
couple of thousand years of turbulent his-
tory, they still get it “spot on,” as our
English colleagues would say. This is no
mean achievement, especially in these
years of “polarization” (which actually
doesn’t exist) and sexual abuse crises.

There are other important elements
in the Catholic heritage as well. The point
is the faithful are convinced of what is, as
the young people might say, “totally
important.” These key stories and symbols

are enormous and indeed invincible
resources for the church’s work of evange-
lization, and they are there for the taking,
if only we can realize that religion starts
with image and story and not theological
dicta and rules, however necessary these
activities are.

But Mary? Why Mary? Have we not
been told that she is an unfortunate rem-
nant of a patriarchal age? Forget about it!
Any story that suggests that God loves us
like a mother loves her newborn child will
never go away, and any religion that cher-
ishes that image of God will never lose its
appeal, not even to the consummation of
the world. No wonder some evangelicals
are admitting Our Lady of Guadalupe
into their churches.

The Catholic Church is in deep crisis
(always has been, always will be) and des-
perately needs reform (when has it not?);
but as long as we have these powerful sym-
bols, there will never be reason to despair.
Professor Hoge deserves great praise for
creating a tool that enables us to get inside
the soul of contemporary Catholics and
understand that fundamentally it is similar
to the soul of all the ages.

American Catholics Today, in which
Professor Hoge’s scale is the key algo-
rithm, is the fourth in a series of books
written by scholars associated with the
Life Cycle Institute at the Catholic
University of America. (Some of the books
are  based on research commissioned by

veryone seems interested these
days in defining Catholic identi-
ty—movements and Move-
ments, R.C.I.A. and Neocate-

chumenate, liturgists and “religious” edu-
cators, curial vigilantes and the rear-guard
of “social actionists.” No one wonders
how the Catholic laity define their
Catholic identity. Then Professor Dean
Hoge of the Catholic University of
America had a brilliant idea. Let’s ask
them. 

Professor Hoge composed a list of 12
“elements” of Catholicism and asked how
important each was (ranging from “very
important” to “not too important at all”).
The elements ran from “helping the poor”
to “celibate male clergy” and included
such matters as “devotion to Mary the
Mother of Jesus” and “teachings in oppo-
sition to abortion.” These findings are
gathered in his new book, American
Catholics Today.

The merit of this scale is that it per-
mits respondents to choose those aspects
of the Catholic heritage that are the most
important to them that tie them most
deeply to the church, that are the glue that
holds everything else together, that they
would never give up. The scale has been
used in different forms and in different
countries (Msgr. Conor Ward and I
administered it in Ireland as part of the
Irish participation in the International
Social Survey Program). It is mostly
invariant across demographic variables. 

While the percentages of respondents
saying “very important” may differ in dif-
ferent contexts, the top four items in all
the studies are the same. According to
American Catholics Today (Roman and
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The National Catholic Reporter.) These
volumes are essential tools for understand-
ing the contemporary American church,
though I have the impression that neither
the clergy nor the hierarchy pay much
attention to them because they already
know everything that is necessary to know
about the church in this country.

The present book is a responsible and
professional sociological exercise. It does
not play the complex mathematical mod-
eling game of which some of us are guilty
in the sociological journals. But that is not
the audience for which these scholars are
writing. Within the framework of their
intentions, the analysis is careful, the con-
clusions nuanced and the recommenda-
tions cautious. It is unmarred by ideology
or anger. It should be read by anyone
interested in a coherent picture of the
church today or in questioning their own
deeply held convictions.

Identity and Leadership
I propose to comment in the rest of this
review essay on two issues closely related
to Catholic identity—what is necessary to
be a good Catholic and the relationship
between Catholic identity and church
leadership.

In another question, the researchers
asked about “boundary” issues: what kind
of behavior marked one as beyond the
boundaries of the faith; what kinds of
behavior might exclude one, not com-
pletely from Catholicism but perhaps
mark one as not “a good Catholic?” Can
you be a good Catholic without obeying
the church hierarchy’s teachings on mar-
riage and divorce, without one’s marriage
being approved by the Catholic Church,
without obeying the church hierarchy’s
teaching on birth control, without going
to church every Sunday?

These questions (and others in the
scale) do not indicate that the respondent
personally has done such things, but only
whether the respondent considers such
people to be on the periphery of the
church. More than three-fifths of the
respondents do not deny the title of “good
Catholic” to these people. Thus, you can
practice birth control, approve of abortion
in some circumstances, remarry after
divorce, cohabit in an unapproved mar-
riage and miss Mass routinely and may
still be a good Catholic. 

To those of us who grew up before

1960, this systematic rejection of what
were once the church’s central rules for
belonging to the church might suggest a
devastating social change. How could men
and women turn against what they
thought they had to believe? The answer
is that like many social changes, the phe-
nomenon is the result of cohort replace-
ment rather than individual change of atti-
tude. New generations of Catholics have
grown up who are not willing (as the
authors establish elsewhere) to concede to
church leaders the right to establish moral
norms.

If they are not ready to obey the
church’s teachings, conservative Catholics
will argue, then they are not good
Catholics, no matter what they think
about the poor or the Eucharist or the
Resurrection or the mother of Jesus. The
Vatican must crack down on them. But
what would such a crackdown look like?
The Vatican cannot be faulted for not
repeating these teachings inside and out.
Such repetition has no apparent impact.
The majority of the laity no longer grant
them the right to lay down the law on such
matters.
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beneath their dignity and status as succes-
sors of the apostles to try to persuade the
laity about the moral law. Yet unless they
accept the hard truth that even the good
and the very good laity are not listening to
them and reassess their structures of evan-
gelization, then the present crisis of credi-
bility will persist. It is pointless to
denounce the lack of faith in the laity and
the impact of secularism on them. They
won’t hear that either.

The late Cardinal Yves Congar, O.P.,
in his book Jallons Pour une Théologie du
Laïcat, provided a model that may be use-
ful for understanding the current prob-
lem. He wrote of the community and the
institution of the church. Each was dis-
tinct from the other, but neither was sep-
arate from the other. There would always
be tension between them, and both must

strive for creative reunion in the midst of
tension. They are not two churches but
two different components in the one
church. The separation of the two just
now is acute. The institution currently is
preaching on sexually related matters, and
the community is not listening. Pope
Benedict XVI  insists quite properly on
more serious and effective evangelization.
Unfortunately, that preaching does not
seem to be heard. It seems that there is a
pedagogical law that the taught will not
listen to the teachers unless they believe
that the teachers have listened to them.
The rhetoric and style of the Curia give no
evidence that anyone there is listening.

Finally, the authors of American
Catholics Today report great concern about
younger Catholics who do not seem to be
as devout even as their immediate prede-
cessors. Save for the occasional parish like
Chicago’s Old St. Patrick’s, to which
young people flock in huge numbers, the
local parishes are not much interested in
them. Professor Christian Smith of North
Carolina and now Notre Dame confirms
this low level of interest. Catholicism
invests less money and fewer personnel in
work with teens and young adults than any
other denomination. This is madness!

Bishop Gerald Kicanis, in a strongly
positive introduction to American Catholics
Today, notes that sociology does not deter-
mine doctrine. It is a caveat that all sociol-
ogists must routinely make. No Catholic
sociologist is in fact arguing that his
research can determine doctrine. We rou-
tinely add the caveat because we know our
critics will claim that we are in fact doing
just that and that therefore they can dis-
miss us.

The Life Cycle Institute at The
Catholic University of America has pro-
duced in the last decade much data and
wise insight into the condition of the
Catholic Church in this country. It is not
clear to me that priests and hierarchs have
paid much attention. The sociologist is not
accused of heresy, not dismissed from his
teaching position and not forbidden to
write. Rather, he is treated like that little
man who isn’t there again today. He is at
worst a nuisance and at best someone who
has an occasional good idea, which the
priest or the bishop had already thought of.

So the Life Cycle Institute, I hear, is
being phased out at C.U.A. Thanks a lot,
fellows, but no thanks.

Some Speculation
Permit me now to offer my own specula-
tion about the findings that the authors  of
American Catholics Today report. What
went wrong? What might reverse this
decline of the credibility of the church’s
teachers? What ever happened to the blind
obedience that the Vatican always assumed
it could count on from the devout laity?
There have been many attempts to explain
the decline. Perhaps the answer is that the
church should have banned higher educa-
tion for Catholics. The college- and uni-
versity-trained young person tends to
think for herself, however imperfectly.
The educated person, he learns, makes his
own decisions and thinks for himself.
However desirable blind obedience might
have been, it no longer exists. 

Catholic leaders may think it is
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Miss Vera Speaks
They ask how she grin through that face with that life.
I say I’s never shielded from nothing
’Cept dying young.

People deep bruised by something 
Talk like the world should end.
Won’t catch me dying every day like that.

’Cause I seen them once 
Just once—the cracks in the universe—
Thought I’d fall right through.

’Stead I laughed—said some kind of God
Put up with a tattered-old place as here
Gotta have some grace for me.

Jenn Cavanaugh
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of life constrains the Promethean
project and conduces to a certain
humility.

Thus, in discussing children, Sandel
warns that they must be appreciated and
accepted as gifts, not
as objects to be
manipulated for utili-
tarian or egoistic
goals. He suggests
that there is the dan-
ger of radical pride in
trying to design or
control. Concurring
with William May, he
holds that the “trans-
forming love” of guid-
ing, forming and
enhancing a child
must be balanced with
“accepting love” that
embraces children for
their own intrinsic,
not performative, goodness. While Sandel
offers no hard and fast line of difference
between (a) specialized training and the
best schools, (b) growth hormones and
orthodontics and (c) eugenics (a “presum-
ably bad thing”), the drive to mastery and
control could extinguish our appreciation
of life as a gift.

The dangers of reproductive mastery
are horrifically sketched in the book’s best
chapter, a treatment of the “old” eugenics
and the “new.” The old eugenics of forced
sterilization in the United States and racial
cleansing in the Third Reich, having been
replaced by a seemingly more benign
combination of market-based and liberal
eugenics, still haunts our contemporary
consciousness. Insistence on atomistic
autonomy in reproduction and fixation on
desired traits are a flight from the contin-
gency and connectedness of our common
humanity and a refusal to accept our exis-
tence as a gift. These are Sandel’s ideas
most worthy of development and elabora-
tion, perhaps in concert with his inter-
locutors, William May, Leon Kass,
Charles Taylor and Jurgen Habermas.

As for myself, I would want to engage
Sandel over his epilogue, the longest sec-
tion of the book, titled “Embryo Ethics:
The Stem Cell Debate.” This serious and
insightful attempt to prove that an indi-
vidual human life, and surely human per-
sonhood, is incorrectly attributed to early

Designing Life
The Case Against 
Perfection
Ethics in the Age of 
Genetic Engineering
By Michael J. Sandel
Belknap Press. 176p $18.95 (hardcover)
ISBN 9780330481878

At first I did not want to review this rather
slight treatment of such a weighty topic.
But as it turns out, Michael Sandel’s dive
into the sea of genetic engineering pro-
vides a great tasty gulp of contemporary
ethical controversy. Quickly read, The
Case Against Perfection is nonetheless dense
with challenging quandaries, loaded with
moral puzzles and filled with facts. An
inveterate highlighter, I underlined half
the book.

In his first essay, “The Ethics of
Enhancement,” Sandel, professor of gov-
ernment at Harvard University, raises the
question whether “curing” is different
from “improving.” Do plastic surgery and
Botox injections heal us or improve us?
And if there is little difference, why do
they seem acceptable, while muscle
enhancement through steroids or blood
doping is not? If growth hormones are
permitted for children whose projected
height is under 5 feet, why are they not
acceptable for a possible 6-footer who
wants to be a power forward? If reproduc-
tive autonomy is so important, why should
it be prohibited for parents who want sex
selection? He applies these questions
more specifically to athletic enhancement,
both low-tech assistance by better shoes
and golf clubs, through Lasik surgery on
to blood transfusions and hormone injec-
tions.

While discussing athletes, Sandel sur-
faces the theme that will mark his later dis-
cussion of “designer children” and his final
chapter, called “Mastery and Gift.”

To acknowledge the giftedness of
life is to recognize that our talents
and powers are not wholly our
own doing, nor even fully ours….
It is also to recognize that not
everything in the world is open to
any use we may desire or devise.
An appreciation of the giftedness

stage embryos, should be read by anyone
who holds the conception criterion for the
beginning of an individual human being.
His arguments, while not being the tradi-

tional ones that are made
concerning undifferentiat-
ed cells, twinning and the
high number of sponta-
neous abortions, are
telling. Our collecting of
“spare” embryos, our
apparent acceptance of in
vitro fertilization, our lack
of mourning for all the
supposed tiny persons lost,
President Bush’s eager
willingness to say he is not
banning the use of private
funds for embryonic stem
cell research all indicate
that we really do not
believe we are dealing with

persons. This is indeed a powerful critique
of the present confusion. But it does not
address what exactly a human being is.
Surely, as Sandel says, an acorn is not a
full-blown oak. Neither is it a sapling. The
acorn, however, is the start of a tree’s exis-
tence. An embryo, similarly, is neither a
grandmother nor a toddler; but every
piece of genetic evidence we have reveals
that at conception we have the beginning
of a unique human career (or two, if it is so
programmed from the beginning to twin). 

As you read this book, you might
imagine yourself sitting in on one of
Sandel’s classes of a thousand Harvard
students. It is said that he can be mesmer-
izing with his probing questions and tricky
sample cases. Another thing you might
imagine is sitting with him at a meeting of
the President’s Council on Bioethics,
engaging the likes of William Hurlbut and
Leon Kass—both strongly disagreeing
with him at times, but hearing what he has
to say and being honestly heard in return.

The Case Against Perfection, conse-

Book Reviews

The Reviewers
John F. Kavanaugh, S.J., teaches medical
ethics at Saint Louis University. His latest
book is Who Count As Persons: Human
Identity and the Ethics of Killing.

William J. Byron, S.J., is the author of The
Power of Principles: Ethics in the New Cor-
porate Culture (Orbis).
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ulation and associates liberty with person-
al choice of the kind possessed by con-
sumers.” Privatization reverses the road to
maturation, he says. 

By branding, he means “commercial
identity.” “Lifestyles are branded and
brands stand in for lifestyles which take
the place of character of the kind that once
was the marker of
identity. Every
brand has its demo-
graphic so that com-
panies...try not only
to attract a particular
tranche [portion] of
consumers but to
persuade them that
the good life for
them must be
defined by wearing
or eating or using
the brand in ques-
tion.”

Once “produc-
tion-focused” on
manufacturing products, our economy is
now “consumer-focused” and much con-
cerned with creating brands, not to men-
tion the need to possess those brands.
Whereas the system in days gone by pro-
duced goods and services to meet real
needs, and whereas advertising simply
provided information to bring need and
the corresponding product or service
together, now the system creates the need
in the mind of the consumer, and advertis-
ing has to persuade consumers that their
identity depends on connection to the
branded product or service. In order “to
figure out ‘who you are’ you must decide
where (and for what) you shop.” That,
says Barber, “is modern branding’s simple
secret.”

The author takes his reader down a
long and rambling road “through branded
wants and manufactured desires.” That
road traverses “creative capitalism,”
“investment capitalism,” “liberal capital-
ism” and “managerial capitalism” before
arriving at—you guessed it—“consumer
capitalism,” which is where we are today.
It is supported by an ethic of infantiliza-
tion in much the same way as the
Protestant ethic was seen (by Max Weber
and others) as supporting the robust and
rugged spirit of production-oriented capi-
talism generations ago. 

Readers of Barber’s other work will

not be surprised to discover that he looks
to democracy to rescue capitalism, “by
serving real rather than faux needs, by
providing services to those who are not yet
consumers rather than those addicted to
consumption.” He sees this as “civic con-
sumer” resistance. 

It is Barber’s hope that some unex-
plained democratic organi-
zation of consumers will save
society from the virus of
infantilizaton and prevent
capitalism from failing in the
West. Regrettably, this book
is just not up to the chal-
lenge of rallying the troops
and getting out the vote to
make that happen. 

I couldn’t help thinking
of Enron as I tried to specu-
late about the potential of
democratic processes and
practices for warding off the
problems that eventually
brought that company

down. Would democratic procedures have
helped prevent this? I suspect they would.
You’ll remember that Enron started out as
a natural gas company. In an environment
of deregulation, Enron became an unreg-
ulated energy contract trading company
with relatively few real assets. If you are a
trading company, all you really have is
your credit. Enron lost both credit and
credibility. It tried to hide its losses by
inflating earnings reports and shifting
debt from its balance sheet to newly creat-
ed off-shore partnerships. 

For the “system” to work, the public
has to be able to trust the numbers. This
means trusting those who post the num-
bers and those who certify them to be
true. Democracy, of itself, does not guar-
antee veracity. Nor does democracy assure
the presence of trust. Enron failed to warn
its employees of impending doom. In fact,
it positively misled employees to believe
the company was strong and prevented
employees from selling the Enron stock in
their 401(k) retirement plans (because the
company switched plan administrators) at
the same time top executives of the com-
pany were unloading theirs. 

It is more a culture of lies than an
ethos of infantilization that corrupts the
markets and kills companies like Enron.
Simple truth-telling will go a long way to
save the system. William J. Byron

quently, is open to a very wide audience
indeed. It will introduce the novice to
some of the knotty problems in genetic
therapy and enhancement. It will propose
thoughtful challenges to the college
undergraduate. As for scholars, it will
unsettle those who may have too easily or
ideologically arrived at unwarranted con-
clusions. And it will challenge those of us
who disagree with him on the status of the
human embryo to provide our most
cogent and well-evidenced arguments.

John F. Kavanaugh

‘The Coming of
Kidults’ 
Consumed
How Markets Corrupt Children,
Infantilize Adults, and Swallow 
Citizens Whole
By Benjamin R. Barber
W.W. Norton & Company. 406p $26.95
ISBN 9780393049619

I found myself rooting for this book as I
went through the early pages. But about
one-third through Consumed, I began
thinking “repetitious,” then tried to con-
vince myself that it had a nice “range,” but
eventually had to admit that it was a ram-
bling reflection best described as a promis-
ing article buried in an overblown book.

Benjamin Barber is a political theorist
(perhaps a would-be cultural anthropolo-
gist) who teaches at the University of
Maryland. He can turn a phrase: “The
young are big spenders way before they
are even modest earners.” Again: “The
needy are without income and the well-
heeled are without needs.” Still again:
“Manufacturing needs rather than goods
is a primary task of consumer capitalism.”

Barber is convinced that “many of our
primary business, educational and govern-
mental institutions are consciously and
purposefully engaged in infantilization.”
As a result, “we are vulnerable to such
associated practices as privatization and
branding.” By infantilization, he means
“induced childishness.” 

In his view, privatization is an ideolo-
gy—“a fresh and vigorous expression of
traditional laissez-faire philosophy that
favors free markets over government reg-
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Bound Volumes
AMERICA PRESS INC. is looking to acquire a set
of bound volumes of America for a digital scan-
ning project. A complete set is preferred, but par-
tial sets are also acceptable. In return for the vol-
umes, America Press will provide a searchable CD
or DVD set with the full contents of the magazine
from 1909 until the present. For more informa-
tion contact Tim Reidy at reidy@americam-
agazine.org, or Ph: (212) 515-0111.

Cards
NOTE CARDS for pastoral ministry. Free shipping
to continental U.S.; www.smallsmallacts.com.

Parish Missions
INSPIRING, DYNAMIC PREACHING. Parish mis-
sions, faculty in-service, retreats for religious.
Web site: www.sabbathretreats.org.

Positions
THE CATHOLIC UNIVERSITY OF AMERICA, School
of Theology and Religious Studies, invites appli-
cations for a full-time tenure-track position in
AMERICAN CHURCH HISTORY at the rank
of ordinary professor. This position is the
Catholic Daughters of the Americas Professor of
American Church History. The candidate must
possess an earned doctorate (Ph.D., S.T.D. or
equivalent). The person who fills the position will
teach in undergraduate, graduate and seminary
programs in the school, advise students, direct
master’s theses and doctoral dissertations and
serve on committees. Salary will be determined on
the basis of academic credentials and publication
record.

Send a curriculum vitae and three letters of
recommendation to: Chair of the Search
Committee in American Church History, School
of Theology and Religious Studies, The Catholic
University of America; Washington, DC 20064.
Applications accepted until position is filled.

The Catholic University of America was
founded in the name of the Catholic Church as a
national university and center for research and
scholarship. Regardless of their religious affilia-
tion, all faculty members are expected to respect
and support the University’s mission. The
University is an Equal Opportunity, Affirmative
Action Employer.

THE CATHOLIC UNIVERSITY OF AMERICA, School
of Theology and Religious Studies invites applica-
tions for a full-time position in PASTORAL
THEOLOGY at the rank of clinical assistant or
clinical associate professor. The candidate must
possess an earned doctorate in pastoral studies or
equivalent. The person who fills the position will
teach and do pastoral supervision in undergradu-
ate, graduate and seminary programs in the
school, advise students, provide guidance and doc-
tor of ministry projects and serve on committees.
Salary will be determined on the basis of academ-

ic credentials and publication record.
Send a curriculum vitae and three letters of

recommendation to: Chair of the Search
Committee in Pastoral Theology, School of
Theology and Religious Studies, The Catholic
University of America; Washington, DC 20064.
Applications accepted until position is filled.

The Catholic University of America was
founded in the name of the Catholic Church as a
national university and center for research and
scholarship. Regardless of their religious affilia-
tion, all faculty members are expected to respect
and support the University’s mission. The
University is an Equal Opportunity, Affirmative
Action Employer.

THE CATHOLIC UNIVERSITY OF AMERICA, School
of Theology and Religious Studies, invites appli-
cations for a full-time tenure-track position in
RELIGIOUS EDUCATION/CATECHETICS
at the rank of assistant or associate professor. The
candidate must possess an earned doctorate
(Ph.D., S.T.D. or equivalent). The person who
fills the position will teach in undergraduate,
graduate and seminary programs in the school,
advise students, direct master’s theses and doctor-
al dissertations and serve on committees. Salary
will be determined on the basis of academic cre-
dentials and publication record.

Send a curriculum vitae and three letters of
recommendation to: Chair of the Search
Committee in Religious Education/Catechetics,
School of Theology and Religious Studies, The
Catholic University of America; Washington, DC
20064. Applications accepted until position is
filled.

The Catholic University of America was
founded in the name of the Catholic Church as a
national university and center for research and
scholarship. Regardless of their religious affilia-
tion, all faculty members are expected to respect
and support the University’s mission. The
University is an Equal Opportunity, Affirmative
Action Employer.

THE CATHOLIC UNIVERSITY OF AMERICA, School
of Theology and Religious Studies invites applica-
tions for a full-time tenure-track position in SYS-
TEMATIC THEOLOGY at the rank of assistant
or associate professor. The candidate must possess
an earned doctorate (Ph.D., S.T.D. or equiva-
lent). The person who fills the position will teach
in undergraduate, graduate and seminary pro-
grams in the school, advise students, direct mas-
ter’s theses and doctoral dissertations and serve on
committees. Salary will be determined on the
basis of academic credentials and publication
record.

Send a curriculum vitae and three letters of
recommendation to: Chair of the Search
Committee in Systematic Theology, School of
Theology and Religious Studies, The Catholic
University of America; Washington, DC 20064.
Applications accepted until position is filled.

The Catholic University of America was
founded in the name of the Catholic Church as a
national university and center for research and

scholarship. Regardless of their religious affilia-
tion, all faculty members are expected to respect
and support the University’s mission. The
University is an Equal Opportunity, Affirmative
Action Employer.

THE CATHOLIC UNIVERSITY OF AMERICA, School
of Theology and Religious Studies invites applica-
tions for a full-time tenure-track position in SYS-
TEMATIC THEOLOGY at the rank of ordi-
nary or associate professor. The candidate must
possess an earned doctorate (Ph.D., S.T.D. or
equivalent). Preference will be given to a special-
ist in Medieval Theology. The person who fills
the position will teach in undergraduate, graduate
and seminary programs in the school, advise stu-
dents, direct master’s theses and doctoral disserta-
tions and serve on committees. Salary will be
determined on the basis of academic credentials
and publication record.

Send a curriculum vitae and three letters of
recommendation to: Chair of the Search
Committee in Systematic Theology, School of
Theology and Religious Studies, The Catholic
University of America; Washington, DC 20064.
Applications accepted until position is filled.

The Catholic University of America was
founded in the name of the Catholic Church as a
national university and center for research and
scholarship. Regardless of their religious affilia-
tion, all faculty members are expected to respect
and support the University’s mission. The
University is an Equal Opportunity, Affirmative
Action Employer.

DIRECTOR OF ADULT FAITH FORMATION AND
YOUTH MINISTRY. St. Jude Parish in Peoria, Ill.,
seeks a faith-filled, energetic person as Director of
Adult Faith Formation and Youth Ministry. This
full-time position in our rapidly growing parish
will collaborate with other staff members imple-
menting adult faith formation opportunities
including Scripture studies, developing program-
ming based on the model of whole parish catech-
esis and other adult faith formation experiences.

Successful applicants will also be responsible
for implementing high school and junior high
school programming, including recruiting and
training adult volunteers. Candidate must be a
Catholic in good standing; well organized; have a
master’s degree in catechesis, pastoral ministry or
another closely related field of theology or equiv-
alent experience. Position to begin when filled.

Interested candidates should send a cover let-
ter, résumé, transcripts and three letters of rec-
ommendation to: Rev. R. Anthony Lee, Pastor,
St. Jude Catholic Church, 10811 N. Knoxville
Ave, Peoria, IL 61615 or e-mail to:
stjude@stjudechurchpeoria.org.

DIRECTOR OF CAMPUS MINISTRY search extend-
ed. The nation’s largest college for women seeks a
creative, faith-filled person to become its next
Director of Campus Ministry. The Director pro-
vides primary leadership for worship, prayer, pro-
grams and services that foster the spiritual life of
students and the College community. The
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ing qualified applicants for the position of the
Sisters of St. Joseph of Carondelet Endowed
Chair in Catholic Thought. The person holding
the position will promote an understanding of
Catholicism, its history and its intellectual tradi-
tion. The successful applicant will lead efforts to
strengthen and reinforce the Catholic theological
tradition, history and social teaching into the
Fontbonne community. 

During a nine-month appointment, the per-
son holding the Endowed Chair position will
teach four courses in theology or a related area,
usually two during the fall semester and two dur-
ing the spring semester. In addition, other duties
will be required. Tenure upon hire is possible.

Fontbonne University is an equal opportuni-
ty employer committed to diversity. Women and
minorities are encouraged to apply. Screening of
applications will begin Sept. 15, 2007. The
University intends to fill the position no later than
Jan. 1, 2008. The starting date for the appoint-
ment is August 2008.

Interested individuals should send cover let-
ter addressing the question of how Catholic the-
ology and culture can enrich the intellectual life of
Fontbonne University. In addition, a résumé or
curriculum vitae citing evidence of teaching suc-
cess and research, along with the names, phone
numbers and e-mail addresses of five professional
references should be sent to: Endowed Chair
Search Committee, Office of Academic Affairs,
Fontbonne University, 6800 Wydown Blvd., St.
Louis, MO 63105; www.fontbonne.edu. EOE.

EXECUTIVE DIRECTOR of Nativity Prep Academy
of San Diego. Religious or lay leader to head
Catholic college-prep middle school in southeast
San Diego. Sixty students with faculty of 10.
Oversees academics, development and operations.
Position starts in July 2008 with salary commen-
surate with experience and credentials. Request
information from: Dr. Richard Kelly, 6222
Cardeno Drive, La Jolla, CA 92037; e-mail:
Rkelly4@san.rr.com.

SECRETARY FOR FAITH FORMATION/SUPERIN-
TENDENT OF SCHOOLS, Diocese of Orlando. The
rapidly growing Diocese of Orlando, Fla. seeks a
Secretary for Faith Formation/ Superin-tendent
of Schools to oversee both religious education and
Catholic schools in this attractive, central Florida
diocese. This new position requires a visionary
leader who has a passion for Catholic education,
possesses a compelling sense of and vision for
church ministry and is able to maintain positive
rapport with clergy. The successful candidate
must hold a master’s degree in school administra-
tion; doctoral degree preferred. At least five years’
experience in Catholic educational leadership at
the diocesan or religious congregation level is also
required. Advanced training in theology and/or a
religious education degree is preferred; Florida
administrative credential or eligibility for the cre-
dential also preferred. Working closely with
diocesan staff and parish leadership, the Secretary
for Faith Formation/ Superintendent of Schools
will display a fine balance of direction for schools
and religious education programs.

Preferred starting date is Jan. 15, 2008.
Interested and qualified candidates are asked to
submit a letter of interest addressing the require-
ments/skills listed above, résumé, and names,
addresses, telephone numbers and e-mail address-
es of five references to: Diocese of Orlando Search
Committee, Catholic School Management, Inc.,
P.O. 4071, Madison, CT 06443 or by e-mail to
office@catholicschoolmgmt.com. Review of
applications will begin on Sept. 17, 2007, with
interviews scheduled in Orlando in early
November.

SUPERINTENDENT OF SCHOOLS, Archdiocese of
Galveston-Houston, Houston, Tex. The
Archdiocese of Galveston-Houston, Tex., seeks a
Superintendent of Schools for its 62 schools. The
successful candidate will have a master’s degree in
school administration or related fields, a doctorate
preferred; at least five to seven years’ experience in
leadership positions at the Catholic school and
diocesan level. Texas administrative credential or
equivalent is preferred; bilingual in Spanish a plus.
An active and practicing Catholic in good stand-
ing with the church and a visionary leader able to
inspire co-workers will support and implement
the Archdiocesan Strategic Plan, work well with
staff and collaborate with the school board and
other diocesan officials. The successful candidate
will have knowledge and experience in curricu-
lum, budgeting and personnel management, and
will provide leadership for the spiritual develop-
ment of children. The new Superintendent will
embrace ethnic and racial diversity, providing
welcoming and accepting leadership.
Commitment to inner city and less affluent
schools and the ability to direct state accreditation
are essential.

Salary and benefits are commensurate with
education and experience. Nov. 1, 2007, availabil-
ity preferred; Jan. 1, 2008, will be considered.
Interested and qualified candidates are asked to
submit a letter of interest addressing the require-
ments and skills listed above, a résumé and names,
addresses, e-mail addresses and telephone num-
bers of five professional references to:
Archdiocese of Galveston-Houston Search
Committee, Catholic School Management Inc.,
P. O. Box 4071, Madison, CT 06443-4071 or by
e-mail to: office@catholicschoolmgmt.com.
Review of applications will begin Sept. 4, 2007,
with interviews scheduled in late September.

Resources
HOMILISTS, PREACHERS. Stories, images and
resources to assist you in your ministry:
www.connections-mediaworks.com.

Retreats
AGING...OUR PERSONAL JOURNEY TO
JERUSALEM. Fall retreat at Bethany Spirituality
Center, Highland Mills, N.Y., Nov. 11-15,
Director: Ann Billard, O.L.M., Ph.D. For infor-
mation, call (845) 460-3061; www.bethanyspiritu-
alitycenter.org.

BETHANY RETREAT HOUSE, East Chicago, Ind.,

Director provides vision and leadership for the
Campus Ministry department on the College’s
two campuses and, through personal engagement,
insures a spirit of hospitality and an inclusive and
welcoming community. The Director oversees a
department that provides for sacramental needs of
Catholic members of the community; offers var-
ied prayer and retreat experiences for students,
staff and faculty of many faiths; fosters engage-
ment in outreach and social justice work; encour-
ages liturgical excellence; extends pastoral care to
members of the College community; and makes
educational presentations on request. The
Director serves as a member of the Student Affairs
Division, reports to the Senior Vice President and
regularly advises the President concerning the
College’s Catholic identity. 

The successful candidate will be a practicing
Catholic with broad ministerial experience and
deep appreciation for St. Catherine’s leadership
role as a progressive Catholic college for women.
A graduate degree in theology or its equivalent,
and at least three years of applicable experience in
a leadership or supervisory position are required. 

The successful candidate may be a lay minis-
ter, member of a religious community or a Roman
Catholic priest. The Director must demonstrate
profound regard for the Sisters of St. Joseph of
Carondelet, their mission and varied ministries;
abiding respect for the church’s sacramental, ritu-
al and social justice traditions; and knowledge of
and appreciation for Catholic and Christian pas-
toral ministry. Specific delineation of responsibil-
ities will depend on the experience and expertise
of the new Director and will be tailored, to the
degree possible, to individual interests and
strengths of the Director and current staff in
order to best meet College needs. See http://min-
erva.stkate.edu/hr.nsf for details. 

Send a cover letter, including reasons for
interest in this position, a discussion of relevant
credentials and experience, and current résumé to:
Human Resources, Req. #07AM36, F-17, College
of St. Catherine, 2004 Randolph Avenue, St. Paul,
MN 55105; or e-mail: studentaffairs@stkate.edu;
or fax: (651) 690-6871. Position open until filled.
EEO/Drug Free Workplace Employer.

DIRECTOR OF SPIRITUAL PROGRAMMING.
Mount Saint Joseph Conference and Retreat
Center, Maple Mount, Ky., is seeking person to
fill full-time position. Responsibilities: spiritual
program planning, giving retreats, doing spiritual
direction, working with parishes on spiritual pro-
grams. Requirements: Bachelor’s degree or
advanced degree in spirituality and/or theology.
Spiritual direction training required. Must have
some experience in giving retreats and spiritual
programs. Deadline: Sept. 15, 2007. Send résumé
to: Mount Saint Joseph Center, 8001 Cummings
Road, Maple Mount, KY 42356; Fax: (270) 229-
0279; e-mail: astenger@maplemount.org;
www.msjcenter.org.

ENDOWED CHAIR, Fontbonne University. As a
Catholic institution of higher education,
Fontbonne University in St. Louis, Mo., is seek-
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Ads may be submitted by e-mail to: ads@americam-
agazine.org; by fax to (928) 222-2107; by postal mail
to: Classified Department, America, 106 West 56th
St., New York, NY 10019. To post a classified ad
online, go to our home page and click on “Advertising”
at the top of the page. We do not accept ad copy over the
phone. MasterCard and Visa accepted. For more infor-
mation call: (212) 515-0102.

Not ‘Countercultural’
Please excuse my sending this comment
more than a month after your publication
of William Bole’s informative article
“American and Catholic,” (7/2) on David
O’Brien. Professor O’Brien takes me as
“representative” of Catholics “who style
themselves as countercultural.” I have not
used that adjective and have argued in
print against Catholics using it for rea-
sons theological, practical and spiritual.

Theologically, the Catholic
encounter or engagement between faith
and culture employs a double dynamic:
inculturation of the faith and evangeliza-
tion of culture. The first encounter
between the faith and a culture not previ-
ously used for faith’s self-expression
searches out the points of commonality,
the “seeds of the Word” present in every
culture, the good habits and attitudes, the
language and symbols that can be accept-
ed and used in proclaiming Christ among
a people still not acquainted with him
from within the household of the faith
that tells the world who he really is. The
missionary listens carefully. Inevitably,
every culture also presents obstacles to
the Gospel, personal and social sins
deeply embedded in a people’s way of
life. Faced with cultural deficiencies and
sins, the church moves to evangelize,
convert, the culture itself. The missionary
criticizes. A critique born of faith, howev-
er, is conceived not in disdain but from
love for the culture being evangelized.
One cannot convert or interiorly influ-
ence a person or a society that one does
not love.

Practically, projects that withdraw
Catholics from their own times or society
or culture in order to convert them have
always failed. The missionary history of
the church abounds in such attempts: in
Paraguay with the Jesuits, in Thailand
with the French Foreign Mission Society,
in the Congo with the Oblates of Mary
Immaculate. The history of the faith is
also dotted with monastic and other
intentional communities that do with-
draw without rejecting, that move apart
in order to pray more intensely for the
people from whom they have come.

Spiritually, rejecting one’s own soci-
ety or culture leads to self-righteousness,
the antithesis of the Gospel’s promise of
righteousness only from Christ, who
came and died because he loved the
world. Separating, even mentally, “good”
Catholics from the culture that is as
much within them as is their faith leads
to spiritual sickness. Alienation is never
an evangelical virtue. American Catholics
should not have to choose between “the
integrity of the church” and “caring pas-
sionately about America and its romantic
promise.” If they make this choice them-
selves, God forgive them; if they are
forced to make it by America itself, God
help everyone.

A critique from within can be fero-
cious without being countercultural.
There is a form of anti-Americanism,
sometimes evident among American mis-
sionaries abroad, which is particularly
American. Born of a sense that American
institutions and the American people
themselves have betrayed American cul-

offers private and individually directed silent
retreats, including Ignatian 30 days, year-round in
a prayerful home setting. Contact Joyce Diltz,
P.H.J.C.: (219) 398-5047; bethanyrh@sbcglob-
al.net; www.bethanyretreathouse.org. 

BETHANY SPIRITUALITY CENTER invites you to
come with us to celebrate St. Francis and St. Clare
in Assisi, LaVerna, Florence, Siena and Rome:
March 26-April 3, 2008. Bill Drobach, S.A., and
Patricia Reid, O.S.F., will lead the pilgrimage.
Liturgy will be celebrated daily at Franciscan sites.
A special flier is available with details. Please call
(845) 460-3061 or visit www.bethanyspirituality-
center.org.

Volunteers
ANNUNCIATION HOUSE, El Paso, Tex., seeks vol-
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tural values, it can turn on America itself.
I have, in my years overseeing missionar-
ies, fought that attitude. I don’t believe I
am echoing it when I (and others) point
out that no culture’s normative system is
adequate to the Gospel. In the end, we
are all saved by faith and not by culture.
There is no such thing as a “pure” faith,
without conditioning from some culture;
but, at the judgment, our baptismal cer-
tificate is more important than our pass-
port. In the meantime, our obligation as
Catholics is to engage our own culture
lovingly but with eyes wide open.

Different eyes see different things.
What I see right now is that the question
of how to be American and Catholic
(what else are we?) is less important than
the question of how to help a nation
resented by many, particularly by the
world’s poor, to take its place and con-
tribute from its own cultural values to a
global society that, I hazard to say, will be
neither American nor secular. The
church is already a global society;
America never will be and should not
pretend to be. Even in a worldly or pure-
ly cultural conversation and even as she
listens carefully, perhaps the church has
something original to say, something that
falls in part outside of American cultural
presuppositions. To say it, the church in
America has to be true, above all, to her
mission and her Lord. With this last
point, at least, I believe Professor
O’Brien and I would find ourselves of
one mind.

(Cardinal) Francis George, O.M.I.
Chicago, Ill.

unteers. Live out your faith providing hospitali-
ty to the immigrant poor. Contact (915) 533-
4675 or www.annunciationhouse.org

Wills
Please remember America in your will. Our
legal title is: America Press Inc., 106 West 56th
Street, New York, NY 10019.
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UKE’S GOSPEL has been called
the most beautiful book ever
written. It contains most of what
has become the Christmas story,

as well as the sermon on the plain, the
parables of the good Samaritan and the
prodigal son, the story of Zaccheus and
much more. Even Luke’s passion narrative
portrays Jesus as a brave hero and the best
example of his own teachings. Luke may
well be the most beautiful book ever writ-
ten. It is also, however, a challenging book. 

The Gospel reading for this Sunday
presents three initially puzzling sayings of
Jesus. He proclaims that he has come to
light a fire on earth, to undergo a baptism
of death and to bring division rather than
peace. What happened to angels singing
about peace on earth and Jesus the prince
of peace?

The fire that Jesus came to light was
the kingdom of God. Jesus was convinced
that in his own person and mission a new
phase in God’s plan for the world was
beginning. Through his teachings and
miracles, and especially in his passion,
death and resurrection, Jesus was igniting
a fire that will culminate in the fullness of
God’s kingdom. The fire that Jesus lit still
burns brightly in the people of God. 

The word “baptism” can refer to a
bath, immersion or even death by drown-
ing. In Christian baptism we first die with
Christ and then rise with him. Jesus, of
course, had already received John’s bap-
tism. The baptism to which he looked for-
ward was the “baptism” of his death on the
cross. Jesus recognized that he was
engaged in a controversial and dangerous
undertaking. If God is the only real king
(as Jesus proclaimed), the Roman emperor
cannot be the real king. By his preaching
about God’s kingdom and his role in inau-
gurating it, Jesus was challenging the
claims of the religious and political leaders

Fire, Baptism and Division
Twentieth Sunday in Ordinary Time (C), Aug. 19, 2007

Readings: Jer 38:4-6, 8-10; Ps 40:2-4, 18; Heb 12:1-4; Luke 12:49-53

“I have come to set the earth on fire” (Luke 12:49)
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L
of his time much as Jeremiah did before
him. Jesus very likely intuited that his mis-
sion would result in his death. In this con-
text his future “baptism” refers to his
shameful death on the cross (as today’s
reading from Hebrews 12 emphasizes).
Nevertheless, he continues his journey
toward Jerusalem that would lead to his
death.

Jesus’ saying about bringing divisions
even in families has been understood
against the background of his commit-
ment to proclaim God’s kingdom. Jesus
lived in a society in which family ties were
very important, much more than in the
21st-century United States. One’s loyalty A
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DANIEL J. HARRINGTON, S.J., is professor of
New Testament at Weston Jesuit School of
Theology in Cambridge, Mass.



to the family was primary, and one’s iden-
tity and importance were closely linked to
one’s place within the family. Against this
background Jesus says that he may well
bring about division within a family.
Why? Because for Jesus God’s kingdom is
more important than even one’s family.
Family ties, family honor and family obli-
gations are subordinate to God’s king-
dom. While these can and should exist in
harmony, there may be tensions between
them. The saying is not so much an attack
on the family as it is an indirect and
extreme way of highlighting the supreme
importance of God’s kingdom. 

Who Will
Be Saved?
Twenty-first Sunday in Ordinary Time (C),
Aug. 26, 2007

Readings: Isa 66:18-21; Ps 117:1-2; Heb
12:5-7, 11-13; Luke 13:22-30

S A THEOLOGICAL doctrine,
universalism claims that all of us
will be saved, or restored to
holiness and happiness. The

biblical version of universalism is more
complicated. It says that while God wants
us all to be saved, we all must work at find-
ing a place in God’s kingdom. 

One of the questions put to Jewish
religious teachers in Jesus’ time concerned
the number of persons who will be saved,
that is, will share in the great banquet in
God’s kingdom. The occasion for Jesus’
teaching about biblical universalism in
today’s text from Luke 13 is the question,
“Lord, will only a few people be saved?”
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Jesus does not answer that question.
Instead he issues a series of sayings and
parables that emphasize the difficulty
involved in entering God’s kingdom, and
he stresses the need for constant fidelity
and vigilance throughout our lives. Thus
Jesus reminds us that even though God
wants all of us to be saved, we all need to
work at it. Entry into God’s kingdom is
not automatically granted, and we cannot
presume on God’s mercy and do nothing
by way of response to God’s invitation.

Jesus goes on to present a positive pic-
ture of people from all the nations of the
world joining Abraham, Isaac and Jacob at
the great banquet in God’s kingdom.
Note the pivotal role played by historic
Israel, as represented by the patriarchs in
the scene. This vision is deeply rooted in
the Old Testament. Today’s reading from
Isaiah 66 provides a good example. That
great book ends as it began, with a vision
of all the peoples of the world streaming
toward Jerusalem and acknowledging and
praising the God of Israel. Likewise,
today’s responsorial psalm (117) issues the
call, “Praise the Lord, all you nations; glo-
rify him, all you peoples.” 

In Jesus’ vision the goal or destination
of all the nations is the kingdom of God
rather than the Jerusalem temple. While
the destination has changed, the dynamic
is similar. When we pray “Thy kingdom
come,” we ask that all peoples may come
to recognize and celebrate the absolute
sovereignty of the God of Abraham who is

the father of our lord Jesus Christ.
Will only a few persons be saved? The

answer to that question remains hidden
with God. The two great attributes of
God in the Bible are justice and mercy.
Which will prevail at the last judgment
depends on God. Meanwhile we have to
be satisfied with the guidance provided by
Scripture. Today’s excerpt from Luke 13
offers at least the biblical version of uni-
versalism. It affirms that God wants all
persons to enjoy eternal life with him. It
insists on the pivotal role of historic Israel
as God’s chosen people. And it reminds us
that entry into God’s kingdom is not auto-
matic. Rather, it requires faith in God,
firmness of purpose and sharpness of focus
and appropriate actions and constant vigi-
lance. While the invitation to God’s ban-
quet is extended to all, we all have to act
upon it. How many will be saved in the
end is a decision that rests with God.

Daniel J. Harrington

Praying With Scripture
• What must we do to be saved? Do
we earn salvation? Or is it a gift?

• How do you envision the kingdom of
God? What kinds of persons do you
expect to find there? 

• What problems might the biblical
version of universalism pose in inter-
religious dialogue today? How do you
deal with them?

Praying With Scripture
• What evidence do you see that the
fire set by Jesus is still burning?

• What might Jesus’ saying about his
“baptism” add to your appreciation of
the sacrament of baptism?

• Has your Christian commitment ever
been a source of tension or division
within your family?

A




